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Srl:
SrImate SrI lakshmInrsimha parabrahmane namah
SrImate rAmAnujAya namah
SrImate nigamAnta mahAdeSikAya namah
SrImad AdivaN SaThakopa Yateendra mahAdeSikAya namah
SrImate SrIvaN SaThakopa SrI vedanta deSika Yateendra mahAdeSikAya namah

SrImate Srl lakshmInrsimha divyapAdukAsevaka SrI vaN SaThakopa
SrI nArAyana Yateendra mahAdesikAya namah

sroeumdl CHuwdlBer M MFOFUIS 2 LBTT AVEISTANLD
(FsL6VEmT  TAUD 6r0 WK1 6T )
BITWT TS\ BAID 6TRTHID (PO HILD DI ISBTFLD

NI AT Fidy STRRAIR
o ¢ o ‘ ;'Tq' ﬂ e N :
Swamy Desikan's upakAra sangraham

(chillarai Rahasyangal )
Chapter 3 - niryANa adikAram

TR
(Continued from Chapter 2 - SAdhanAdhikAram )

: INTRODUCTION

: (For the Chapter 1 - poorvOpakAra paramparai and sections contained in that

please refer to Sri UpakAra Sangraham - Parts 1 and 2 in www.ahobilavalli.org/

: ebooks_S10.htm.  For chapter 2 - sAdhanAdikAram, please refer to;

: www.ahobilavalli.org/ebooks_S11.htm)

: In the previous Chapter, named as sAdanAdikAram, Swami Desikan serialized

! the various favours the Lord does fo a person who adopts the means of

mOksha, be it bhakti-yOga or prapatti - total surrender at His feet. These are

divided in to two parts -- those favours the Lord does during the period of stay =8
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leaves his physical body.

In the present chapter, which is named as niryANa adikAram -- SwAmi Desikan
describes the favours the Lord does after the prapanna leaves the physical
body and gets into the Brahma-nADi to proceed fowards the highest abode of
the Lord.

There are several sections in this Chapter:

Favours the Lord does to that mumukshu who has completed the adoption of
the means for mOksha, after he started moving out of his body; under which

section are sub-sections, namely,

i) favours done up to reaching the river Viraja which is at border of the

prakruti maNDala;
ii) favours done after he crosses the Viraja river;

These, as shown by SrI nammAzhvAr in his first pAsuram in Thiruviruttham,

beginning with "poininRa”; sub-sections in this section:
i) word-by word meaning;

ii) the points to be learnt from this paSuram;

iii) six essential meanings reveled in the pAsuram;

iv) the main message conveyed by the pAsuram;

v) SwAmi Desikan's concluding slOka in Sanskrit followed by his two

pAsurams in Tamil.

Now, we shall take up for a detailed study the first Section with the sub-

2 sections under it:
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SECTION -9

(The Favours the Lord does to a Mumukshu after he leaves his body)

: In this first section, SwAmi Desikan describes the favours the Lord does to

the mumukshu after he gets into the Brahma-nADi with His help.

9.1 (i) Favours being done until the Mumukshu reaches the shore of River VirajA

: In this sub-section, SwAmi Desikan describes in detail the favours done by the
Lord to the mumukshu-jIva from going out of the body through the Brahma-
: nAdi, which is also called as moordhanya-nAdi. It is the gate-way for proceeding
on the path of archirAdi from the gross body, which is called Brahma puri, the
city of Brahman, where the Lord stays in the heart and hence He is known as
'hArdan’. The jIVATmA is taken out on the archirAdi path by the Lord, just like
an Emperor who walks with his charming little prince in his hands. SwAmi

: Desikan describes the favour the Lord does to the prapanna:

P () @iuy msooup) BLSFHIDBHG QMUULL BTG —— W-ﬂa@-ﬁﬁqggnﬁw

oufl  SUNICuTen  @mgemenr SNIT - 5@3[;@6\) Blaimis  BL@ |-

(S

ﬁﬁq‘e_ﬁ‘@mmm ﬁﬁ?‘lmnuﬁ&@&.ns&&r@ sLBGIED HEHHar st QHAA
A 120 PV & ARV EN (TR O\ G oYy Hﬁﬁa‘é@muq usssiggions  GurCev  ——

Stk Sledl{igmonmest W‘Wﬁ&mm@ﬁ@, HID BN  6T06 VA
P Commmid Qousment sTHIMOBTswI(H 2 LIFMDEHGH DL LIS SHILOHIA|LD;

(i) ippadi  nalvazhi nadatthukaikku oruppatta thAn -- bAla-kreeDA-
¢ ViSEshatthAIE vazhi thappip-pOna kumAranai araNya-pradESatthil ninRum
meettu  AsthAna-viSEshatthalavum supreetanAikkoNdu nadatthukiRa
: sArvabhouman than sAmanthar-Anavarkal-ellArum ikkumAranai

satkarikkumpadi paNNumAp pOIE -- thanakku  antarangarkalAna arcirAdi-

buo updobopos
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&% purusharkalLaiyittu, tham thAm ellaikak thORum ivanai ethirkoNdu E

upacarikkumpadi paNNumathuvum;

About the condition of the jIvAtam, SwAmi Desikan describes in a parable:

"Qluy moau BLSHIBBEG QMUUIL  BHIGT —— W-Eﬁ@—ﬁﬁqg’,gn@m
o) sOONCuTe  Gomgemen NI - q%{ifg_r)@s\) Blaimid  1Bl@ S| -

(S

ﬁfmggmmm ﬁﬁlﬁmnuﬁeﬁ@&ns&ﬁr@ BsLSHIE D AAHHer Hor  HAHedgmesui
& QaTe0EVM(HLD @) (Lo 6w 63T Wﬁeﬁ,@wum et gmiomil GurGsv” |

 "ippadi nalvazhi nadatthukaikku oruppatta than -- bAla-kreeDA-viSEshatthAIE
vazhi thappip-pOna kumAranai araNya-pradESatthil ninRum meettu AsthAna-
viSEshatthaLavum supreetanAikkoNdu nadatthukiRa sArvabhouman than
I sAmanthar-Anavarkal-ellArum ikkumAranai satkarikkumpadi paNNumAp pOIE"

A certain king went out with his royal women and his child-prince, to a forest on

sadagopan.org
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i Let us see the story this prince:
3

|

! a hunting sport. When he was deeply absorbed in hunting, the little prince lost
; his way even before he knew who he was. While he was wandering helplessly in
: . . . . .

i the forest, some tribesmen found him and brought him up in their hamlet. As he
; grew older, the prince identified himself with the people who brought him up
;; and thought that he, foo, was a savage tribesman and learnt their language and
i like their own sons, ate their food and lived their life. Without knowing
i

;; anything about his original princely traditions, he was totally involved in the
i tribal life, its good and evil acts, joy and sorrows in an extremely gruesome way
: , : : . ,

;; totally different from the enjoyable royal life. While he was growing up for
i sometime like this, some generous men who were aware of his real birth in a
i royal family, made attempts to save him from the savagery by some means or
3

other. First they removed from his mind his false identification of himself with

the tribesmen and by discipline and training, physical and spiritual, enabled him 8

ar

|
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to become gradually fit for princely enjoyments and the means of attaining
them. They made him realize, both by precept and example, what befitted him
as a prince in conduct and character and made him to hate the tribal way of life
and to prefer the highly refined princely life. Those good men strived in every
possible way to bring about a longing for re-union in the mind of prince and the

Emperor as well. They finally helped the prince to re-unite with his royal family.

(S

ST -ﬁﬁqggmmfn ﬁﬁ'ﬁmnﬂ&@&nmﬁr@ sLSHISm HAHHar  seor

o
HHdpnssrouirs Qensveonmid @& @ongem et HohNd @buy ussiggior CurGsv”
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The Emperor malayappan (thanks: sri diwakar)

"AsthAna-viSEshat-thaLavum supreetanAikkoNdu nadatthukiRa sArvabhouman ¢
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&% than sAmanthar-Anavarkal-ellArum ikkumAranai satkarikkumpadi paNNumAp E :
pOIE" --

The Emperor, on his part, is so pleased about the return of his prince fo his
kingdom that he makes all his feudal chiefs to celebrate the happy occasion. He
also confers the status of the Royal Prince to his son in the assembly of his

Ministers, citizens and the feudal chiefs.

As in the parable, the jIvAtma, by identifying himself with the body, loses his
real character and assumes a different nature. Some generous persons, who are
introduced to the jIva by parents and the like, help him realize that the soul is
neither god nor man nor beast nor tree and that these differences of body and
shape are due to past karma. They enable him to understand that the soul is
different from the body and adopt means to make him pursue the goal suited to
his essential nature and to follow the path that would lead to it. They induce in

rejected and what is worthy of adoption. As the transformation came about in

him, by some teachers directed by the Supreme Lord, Who is all compassion and

sadagopan.or'g

themselves too being highly compassionate, appear before him and reveal his
real nature and as also what is highly desirable and the means of attaining the

real position. As it has been stated in the scripture:
$90Ed ¥ HIERH qeusT-Thd a9l |

o

fersoTt: WWW‘I’E@?W I

i
:
i
:
i
:
i
:
i
:
i
E
i him wisdom which makes him capable of distinguishing between what should be
i
:
i
:
i
:
i
3
g
i TR ST« - eagad: |
i
:

ISvarasya ca sauhArdam yadrucachA-sukrutam tathA |




' vishNOh kaTAkshamadvEyam Abhimukhya ca sAtvikaih ||

ararar

ararar

ararar

ararar

ararar

ararar

sambhAshaNam shaDEtAni hyAcArya-prAptihEtavah ||

Meaning:

God's love, good deeds done by chance, the gracious glance of God, freedom
from hatred, willingness to learn and the conversation of good men -- these are

six causes that lead to the acquisition of an AchArya.

Like the good men in the parable, the gurus reveal to the jIva the intimate
relation existing between him and the Lord, Who rules this universe and the

world of VaikuNTham without even the least exception:

o ™\ ha'y o ¢ N_o
A qdl « HTA( T « [d¥ SIS 41|

G HIECTHT 2191 T8 9CATeHA: I

nAyam dEvO na martyO vA na tiryak sthAvarOpi vA |
jn~AnAnandamayastvAtmA SEshO hi paramAtmanahl |
Meaning:

The soul is neither God nor man, neither beast nor tree. Its essential nature is
knowledge and bliss and it is entirely dependent on the Supreme Being and

exists solely for His purposes (SEsha).

-
EVIAT: ETaEEd A RHTCHA: |

dAsbhootAh svatassarvE hi Atmanah paramAtmanah |

--- MantrarA japada StOtram

Nararararar A A E A Ay
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& (The souls are indeed the servants by nature of the Supreme Lord.)

Accordingly, the gurus, who are close o the Lord, try earnestly to help the jIva
to attain the Lord:

"sardh@ A Fisomes aT'l%fTﬂ%:-gﬁqfr&mm@L(a, HID  HID  6TEV6W 6V 6N
Cxmmid @Qousment THTOBTIH & LFNE@GHWOUY U gIoHIaD"

"thanakku antarangarkalAna arcirAdi-purusharkalaiyittu, tham thAm ellaikal
thORum ivanai ethirkoNdu upacarikkumpadi paNNumathuvum”---

As the Emperor in the parable, the Lord also is pleased to have the jIva who
had gone astray, back on the spiritual path. As the jIva proceeds on the
archirAdi path, the rulers or devatas of the different regions on this path
receive the jIva in their respective areas. They are: agni-deva, the deva of the
day, the deva of the Sukla paksha, the deva of uttarAyaNa, the deva of the
year (samvatsara deva), Vayu deva, Surya deva, Moon deva, the deva of

lightning, Varuna , Indra and PrajApati, before the jIva reaches the bank of

sadagopan.org

river Viraja at the border of the material world. The jIva then crosses the
river and gets on to the other shore where is situated SrI VaikuNTham, the

Lord's Abode. SwWAmi Desikan summarises this in a slOka:

S - [ aH - S TE EUT-T el

e - 9 - TS AR, TS R .|

L4

i‘ haN ﬂ

; . . .
i

;

i
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pavana-tapana-prAlEyAmSoon kramAdaciradyutim |

jaladhara-patim dEvAdheeSam prajApatimAgatah

tarati virajAm doorE vAcastatah paramadbhutam ||
---SrImad Rahasya-traya-sAram - 46 (gativiSEshAdhikAram)

Meaning:

uttarAyaNa and the year, then VAyu, Soorya, Chandra and then Lightning,
VaruNa, Indra, PrajApati or Brahma -- having traversed this path in the order

E Fire (archis), day-time, the bright half of the month (Sukla-paksha),
E given above, the jIva crosses the river Viraja; then follows the wonder that

defies all description in words.

This is the first favour done by the Lord for the prapanna jIva after he steps

. out of his gross body through the Brahma-nADi.

buo updobopos




SECTION 9.1 (ID

(Favours being done until the Mumukshu reaches the shore of River VirajA)

Now, in this part (ii) of this sub-section, SwWAmi Desikan describes the favour
the Lord does by way of helping the mumukshu-jIva to cross the material world

so that he joins the muktas and nitya sooris in His abode:

(i) <mg  “onogCrruislsd QFoim  miuTHL  Opell o HeopCuw”
sTeaTaS\mLg G, AMdATe® ey Qsnssi(h) "GHYBSBE M WPPBHIWABSH  (plgsTsd
Qum UTEPE" BLBHHILHIALW;

(ii) appadi "amararOduyarvil cenRu aRuvartham piRavi am ciRaiyE" enkiRapadiyE,

AtivAhika-raik koNdu "coozhnthakanRu Azhnthuyarntha mudivil perum pAzhai“k
kadatthumathuvum;

the mumukshu-jIva with his subtle body, piercing the gross body, through the
Brahma-nADi, the 101°" vein pointing upwards from the heart:

sadagopan.org

6T I FH(HEIHBHCITET Lo 60D T 15601651 ()6 6
21601 601 6 B MTl6060WM6DT 2o () G

mannum kadumkathirOn maNdalatthin nannaduvulL
annathOrilliyin oodupOi
----Periya Thirumadal

(The liberated jIvAtmA passes through a beautiful opening in the centre of the

3
3
i.
3
i
3
i.
3
i.
3
i
E
i AzhvArs have described the journey undertaken, with the help of the Lord, by
i.
3
i
3
i.
3
i
3
aii
i solar system.)
3
3

Cxmomt Slem B HCIToT WL vHem B sl (HL b S

_ ii thErAr niRai-kathirOn maNdalatthaik keeNdu-pukku
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---siRiya Thirumadal

(The liberated jTvAtmA makes an opening in the solar system.)
QmaBEOHMID TNHBCITT LT VHHITH TMMIe® oD F| 67 6sNeUTmIS)

iruLakaRRum erikathirOn maNdalatthoodu ERRivaitthu ENivAngki
--- PeriAzhvAr Thirumozhi, 4-9-3

(The Lord helps him fo climb up by a ladder to VaikuNTha through the system

of the Sun whose hot rays dispel the darkness and then removes the ladder.)

! As stated in these verses, the Lord sets the jIVAtmA on the path called
dEvayAna and lets the gods fo guide him further. SwAmi Desikan refers to this
¢ favour done by the Lord:

"oy “ouwegCrruisied  QF@imy simeuisn  Opsl  oub  Few pCu”

QU UTEIYPS FLSHILSHIAD",

buo updobopos

"appadi “amararOduyarvil cenRu aRuvartham piRavi am ciRaiyE" enkiRapadiyE,
AtivAhika-raik koNdu "coozhnthakanRu Azhnthuyarntha mudivil perum pAzhai“k
kadatthumathuvum” --

* Swami Desikan quotes a passage from a pAsuram of SrI NammAzhvAr:
2AyCrrHwisned GCForm miaiTHL Open i Fe»mCu
| amararOduyarvil cenRu aRuvartham piRavi am ciRaiyE

Let us see the verse in full:

E st aSImLig Gui, AT Henyd Qe () ' GHPBHHEIM WBPBHIWTBS  (Lplgaled
E DOITHAN CBHTUPROBLY DIDHEVBLD Fe®LI5HEUDI I 60165 651

DIOTEOUTLPIL UGB (H Fn TF FLCHTUST (& MDOEMaIGHS AT

DT FHe® UUTUNTSH HI uMDIDIAT @ 6m ULISD HID ULV
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2ApCrr(h 2 wirelled QFerm MIuTHID MmeNwehFsm mCu. E i

i amararkal thozhuthezha alaikadal kadainthavan thannai

.

amarpozhil vaLangkurukoorc cadakOpan kuRREvalkal

.

amarcuvaiyAyiratthu avaRRinuL ivai-patthum vallAr

i amararOdu uyarvil cenRu aRuvartham piRaviyanciRaiyE.

---ThiruvAimozhi, 1-3-11
Meaning:

These ten verses among the thousand verses have been sung by SrI
SaThakOpan in praise of the Lord Who churned the ocean as requested by the
devas. Those who recite these ten verses will be guided by the immortals and
attain SrI VaikuNTham, after casting off this prison house of samsAra.

QU UTEIPS BLBHHILHIAW",

sadagopan.org

"enkiRapadiyE, AtivAhika-raik koNdu ‘coozhnthakanRu Azhnthuyarnftha mudivil
perum pAzhai'k kadatthumathuvum” --

As stated in this verse, the Lord helps the mumukshu to cross the big prakruti
with the guidance of AtivAhikas. These guides are:

" 1681 S\ Lig Gui, AMdaTE Ry Qsnsi(h) GYBHBEIM SHPBHIWTES  (plgsisd
. archis (fire), day, the bright half of the month (Sukla-paksha), the six months
of the year when the sun is on the northern course (uttarAyaNa), the year-god,
. VAyu, Soorya, Chandra and Lightning who is known as amAnava, and his

associates, VaruNa, Indra and PrajApati.

i
i
i
i
i
i
i
i
i
|

i Again, Swami Desikan quotes a passage from a verse of SrI NammAzhvAr, to

indicate the nature of the prakruti mandala:
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GPBHBOTN OB HIWIBS (plgalsd Gu(md umLp

SoozhnthakanRu Azhnthuyarntha mudivil perum pAzh

ST T T T T T T T T T M T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T T TR T T T T T T T T T Ty

---ThiruvAimozhi, 10-10-10
(This prakruti is an endless vast area spread on all the sides.)

The Lord helps the mumukshu-jiva to cross the samsAra as vast as described
by the AzhvAr. This is another favour done by the Lord for the jIva, says
SwAmi Desikan.

In this sub-section (9.1), SwAmi Desikan has been describing the favours being
done by the Lord to the mumukshu-jIva by taking him on the archirAdi path till
he reaches the bank of Viraja river. The paragraph (i) spoke about the
happiness of the Lord on recovering the jIva who had departed from Him and
fell into the samsAra. After his return, the Lord picked him up in His hands and
led him through the Brahma-nAdi out of the gross body and put him on the
archirAdi path where he was received by various devas in their respective

regions as he proceeded towards the border of the prakruti maNDalam.

In the second paragraph, (ii), the Lord ensured that the mumukshu-jIva

crossed the prakruti maNDalam accompanied by immortal guides.

In every one of these regions on the way, which belong to Soorya, Chandra etc.,
the jIVATmA enjoys all the delights which are described in detail in the
scriptures like, SrIpAncarAtram:

N o hany
ATHACETS EE [SeqeaQr: |

AYE: TeNT TcggmarcgquTad. |l
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s

l
l
l
l
l
l
l
l
!

athainamamarAstatra saha divyApsarOgaNaih |

sOpahArAh praharshENa pratyudgacchantyupagatam ||
arcirAdikayA gatyA tatra tatra arcitassuraih |

ateetya |OkAnabhyEti vaikuNTham veetakalmashah ||
Meaning:

Immortals, accompanied by apsara women carrying in their hands presentations,
receive the on-coming new mukta. Thus the mukta-jIva who proceeds on the
arcirAdi path, being received by the immortals, crossing several worlds and
freed from the bonds of karma, attains SrI VaikuNTham.




SrI VaikuNTha nAthan (thanks: SrI Senthil)




SECTION 9.1 (1D

(Favours being done until the Mumukshu reaches the shore of River VirajA)

' In this paragraph, (iii), Swami Desikan describes the favour being done by the
Lord after the mukta-jIva reaches the shore of Viraja river, at the end of the

. prakruti mandala:

:

i

:

i

:

i

1 (iii) sMpswey  sTeRr aﬂaﬂﬁmmeé QNS H —- SRS S0  dSlaviyid
:

; THHDH THBMBBGT AWHGHS  Sppmiors CurCn ——  ScHIlsmou
] ~ o

;; Sl g 514 QaraihSLsEw HEH-HAAdswp5 shlH51 'giMds  QsmemiL
i Cand) sTaigmibLg LI @mIsuGIan @IUTaI6Tsn 2 LSTIRIGE6.

i

3

i (iii) Virajai enkiRa amrutanadiyaik kittuviththu -- Akaratthil ninRum eduttha
i ratthinatthin azhukkuk kazhaRRumAp pOIE -- AtmAvai anubandhitthuk
;; koNdukidakkiRa sookshma-aciththaik kazhitthu ‘oLik koNda cOthi’ ennumpadi
i paNNumathuvm ippAluLLa upakArangkal.

i

3

i

:

i

:

i

:

i

:

i

:

E
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SwAmi Desikan describes Viraja as a river of nectar, "sligsmsy  sraiaSip

| IFAAIS”, “Virajai enkiRa amrtanadi.

We shall try to know more about this river. Viraja means free from rajas (rajo
guNa, passionate attachment to things). It is the river that forms the boundary
between the prakruti maNDala which is also known as samsAra maNDala and Sri
l VaikuNTham, the Supreme Abode of SrIman NArAyaNa. There is a reference
to Viraja River in Kausheetaki Upanishad, which says that the liberated soul
. crosses it by sankalpa (mental thought). There he shakes off his good and evil
deeds. Padma-purANa says in PAdmO+ttara-khaNda:

NN N\ o o
HYTA-YUHAFAN AL [T gl |
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pradhAna-parama-vyOmnOrantarE virajA nadee |

(VirajA river flows between the prakruti world and the Parama-padam.)

SwAmi Desikan quotes a sloka about VirajA river in his SarvArtha-siddhi, a
commentary on his own magnhum-opus, “tatvamuktakalApah":

Tearse eIt =2 = a9 &Rt qdisHEd |

o

RIS ARG R (el TTesied (50N TaH |

gatvAathO VirajAm vimucya ca tanum sookshmAm tatOamAnava |
sparSAt kshAlita vAsanAs-sukrutinO gacchanti VishNO: padam ||

(After crossing the VirajA River, the liberated soul is touched by amAnavan to
get complete freedom from all karma vaasanas, gains sookshma SarIram and
rushes further towards the Abode of SrI VishNu.)

After reaching the shore of the Viraja river, the jIva is led into the river. As
we have just seen, he crosses this river using his mind as the boat. The mind,
indriyas (ten in total) and five elements form his subtle body. We may recall
that the mukshu-jIva got out of his gross body with this subtle body. The
subtle body is essential for traveling along the arcirAdi path for the mumukshu.
It is also important for the jIva who has not adopted any means for liberation,
as he has to take re-birth in the material world. When he is born again, he
takes a gross body which is activated with his subtle body without which he
cannot lead active life in the world in his next life. The subtle body contains the
three qualities of satvam, rAjasam, and tAmasam in different proportions
according to the nature he had acquired in his previous lives. Though they are
useful for his life in the material world, they are actually considered dirty as

far as his liberated life is concerned.
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§ Now, as the liberated jIva jumps into the Viraja river using his mind as the boat

to cross it and to reach the shore yonder which is the entry point of the nitya
vibhooti where is situated the Lord's Abode, SrI VaikuNTham where the mukta

has to reach finally.

While crossing the Viraja river, the jIva's subtle body is removed from the
Atma. This is being described by SwAmi Desikan as follows:

"HI S S0 Baimd THS B 1HBBH BT WHGHS St CurGm —-
HcHmou TS558 Qurai QAL Gy JEH-ATdw a6 ®Pso"

"Akaratthil ninRum eduttha ratthinatthin azhkkuk kazhaRRumAp pOIE --
AtmAvai anubandhitthuk koNdu kidakkiRa sookshma-aciththaik kazhitthu"

The pure Atma of the jIva is like a bright gem. But, because of his association
with the material world, his brightness had been hidden by the dirty material
and the Atma got buried deep there. It had only a dull light, like a low voltage
bulb. Its brightness also varied according to the level of the jIva's spiritual
knowledge, and also the level of the satva quality. If the proportion of satva is
much low and the proportions of rAjasa and tAmasa qualities are more,
accordingly the jIvATmA's brightness is too dim to know the readlities, i.e., cit,
acit and the ISvara. Hence, he was like a criminal undergoing life imprisonment
in a jail. When he completes the jail term fully as per the judgment, he gets
released from the jail. Or because of his good conduct in the jail also, he gets
released even before the completion of the full term. But if he again commits a
crime, he is again put back in the jail. In the same way, we are repeatedly born
in this world until we stop committing evil deeds. In some cases, the prisoner is
let off on parole, when he is under observation. In case he behaves in a

disciplined manner, he does not come back to the prison again. He lives a free

life. In the similar position is this jIva who has adopted a means for liberation

;
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g% and proceeding on the arcirAdi path receiving honours from various devatas on g

the way. His final release takes place when he crosses the Viraja River.

As the jIva comes out of the Viraja waters, he becomes totally pure with his
: frue form of jn~Ana (knowledge) which attains its original unrestricted
knowledge and bliss. He is compared to a gem which is picked from a deep mine
¢ of dirty mud and fully cleaned restoring its original glow. This is what SwAmi

Desikan said in these words:

"McHepou gATs5 5185 Qaran@Essn TeA-MTdmss sPs5"
: "AtmAvai anubandhitthuk koNdu kidakkiRa sookshma-aciththaik kazhitthu" --
(Removing the subtle matter (body) which had been sticking to the AtmA)

When the gem is cleaned totally, its gets back its original brightness even
i though its size is very small like an atom. Similarly, the purified Atma shines, as
SrI NammAzhvAr says, "geMa  Qasrai  Cang)”, "oLik koNda cOthi". Here is
: the full pAsuram:

SOMULYD HeauTayd im0 Mooyl e ApTpiumm)
P @ams0sTaiL CerSlwwmil 2 Lo gh(heugkl sTearmibasrCsor,
SHIMEEDID auTanBBlw FLgT FrGCHEH

P NS Eoim oruliNgnesT g it (@ prmis e onGui?

kaLippum kavarvum aRRup piRRappup piNi mooppiRappaRRu
oLikkoNda cOthimayamAi udan kooduvathu enRukolO,
thuLikkinRa vAninnilam cudarAzhi cangEnthi
aLikkinRa mAyappirAn adiyArkal kuzhAngkalLaiyE?

---ThiruvAimozhi, 2-3-10
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LR |\ [caning:

Small pleasures and miseries having gone, even birth, disease, agedness and
death all having gone, shining brightness alone being the form, when am I going
to enjoy the crowd of devotees of the Lord, Who, having the Discus and the
Conch in His hands, is playfully protecting this sky and this world?

sadagopan.org

A

Thirupuliyur - Maypiran
‘mAyappirAn’-nammAzhvAr with tiruppuliyur mAyappirAn
“oMd QsmatiL CFrd) sTaisIbUg LsSHgnIuGIaD @UUTssTen 2 UBTIERIS6T"

wi

oLik koNda cOthi’ ennumpadi paNNumathuvm ippAluLLa upakArangkal" -

Turning the jIva into such a bright glow also forms part of the favours being

done by the Lord on this side of the VirajA river.
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bright glow. When we see the full verse of SrI NammAzhvAr referred to
above, we can imagine the following conversation between the mukta jIva as he
emerges from the Viraja river and the Lord Whose compassion has brought him
up to this stage:

The Lord: Hello! Have you attained the full bliss that you had aspired for?
After this, you don't have anything o achieve, isn't it? Do I have anything more

to do for you?

The Mukta (AzhvAr): Oh Lord! There is no doubt. adiyEn has received the
greatest bliss in this universe. But, You have still kept me in the midst of
sensual objects. This bliss is not the permanent one! The bliss will become
perfect only when adiyEn joins Your nitya sooris in Your Abode. What you have
given me is only the kaivalya which is not the ultimate. AdiyEn is not satisfied in
enjoying my own Atma. When will adiyEn become part of the assemblage of

muktas and nitya muktas serving You eternally in Your highest state?

SrI NammAzhvAr is our true AchArya and it is our great fortune that we are

his disciples.

Swami Desikan's quote is confined only up fo furning the mumukshu-jIva in to a §
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SECTION 9.2 (T)

(Favours being done after crossing the river, VirajA)

described the favours done by the Lord to the mumukshu-jIva from his leaving

i.
|
i Now a new sub-section begins. In the previous sub-section (9.1), SwAmi Desikan
i the gross body until he reaches the bank of the river Viraja. Now, in this sub-

section, SwWAmi Desikan takes up the favours the Lord does to the newly

emerged mukta-jIva after he crosses the river, Viraja:

(i) sidHemuisd, [GABITH-CeASTTIG - G- e - G- fesady, -
Ttaededors THEEAAC s,  ANHSET-STATET -G AT o ofauits ,
" @ polabuanp S sOain QFTsoEIm HRR-TW R a5 sm o 2 GOIL T @10 G| LD,

(i) akkaraiyil, divyalOka-divyajanapada-divyanagara-divyavimAna-divyAsthAna-
divyaparyanka-prAptiparyanta-mAka paryank-vidyAdi-kaLilum, SAkaTAyana-
jayAkhya-samhitAdi-kaLilum, “coozhvicum paNimuki“lilum collukiRa satkAra-
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paramparaikalai uNdAkkumathuvum;

SwAmi Desikan describes the experience the mukta-jIva obtains on the other
side of the Viraja River beginning with "sigssmyusv”, "akkaraiyil” -- 'On the

other shore..

As soon as the mukta-jIva arrives at the region after crossing Viraja River, his
subtle body automatically slips out and he remains in his Atma form free from
the attachment of prAkruta indriyas which had locked him within during his
countless lives in the material world. While the gross body was removed at the
time of his death, the subtle body continued fo stay only for the sake of the
journey and not for enjoying fruits of past karma. The mukta- jIva casts off

3
i his subtle body after reaching the other side of the river Viraja. It is just like
£

a—==— a person, who crosses a river on a boat, sets the boat adrift after reaching the g

ar

ar

22




: There, the newly emerged mukta arrives at a region which he has long been

eager to see and which has been described in the Jitante StOtram as:

OQ ¢ O\ 3 3
S IR (o3 TTIUaEgaH |

E han} . B [Ny I

~ [aNiaN [ e [Ny
frcafTe: TN deH 3 TrARToh: |

A-UTETE - §Fd de@aigas: Jad (V) |

| aTfi-TE-dee FEE (o) TR

ST Gl ST -SSR I

| ypeHTd-Hae (TRT) & T FEATRT T8 |

|Okam vaikuNThanAmAnam divyam shADguNyasamyutam |
avaishNavAnAm aprApyam guNatraya-vivarjitam ||

nityasiddhaih samAkeerNam tanmayaih pAncakAlikaih |
sabhA-prAsAda-samyuktam vanaiScOpavanaih yutam (Subham) ||
vApee-koopa-taTAkaiSca vrukshashaNDai (Sca) ssumaNDitam |

aprAkrutam surairvaNdyam ayutArka-samaprabham ||
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& prakrushTa sattva-sampannam (rASim) tam kada drakshyAmi cakshuhA ||
---Jitante StOtram, 2-18,19, 20
Meaning:

When shall I see with my own eyes the world called VaikuNTham? It shines
brilliantly, it is always with the Lord Who is possessed of six attributes, j~nAna
etc.; it can never be attained by those who are not devoted to VishNu; it is free
from the three qualities of prakruti or matter (sattvam, rajas and tamas). It is
full of the eternal sooris who divide the day into five parts and render the
service to the Lord appropriate to each; it is also full of released souls (muktas)
who are like the eternal sooris. It has pleasant chambers, halls and mansions. It
is beautiful with forests and gardens; it has broad and deep wells, lakes and
groves which adorn it. It is free from the sufferings due to prakruti; it is fit to
be praised by dEvAs. It shines like ten thousand suns shining at the same time;

it is constituted of pure sattvam unmingled with rajas and tamas.

As he emerges out of Viraja, The Lord endows the jIva with an aprAkruta body,

sadagopan.or'g

a super-sensuous body, totally free of matter. The jIva is helped o reach the
lake called airammadeeyam and then to the asvattha tree called sOmasavana
and is then welcomed by five hundred celestial damsels (apsaras). This is

described in the scripture:

HWTHBTUHWTW I AISREET:, Jd STHAREAT:, WW Fd

WW d RUTEEAT:, ﬁlé-ll(’)g,liulltégzdlrd |

i
i
i
i
i
i
i
i
i
i
i
i

itam pancaSatani apsarsAm pratidhAvanti, Satam mAIlAhastAh, Satam
L
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' anjanahastAh, Satam coorNahastAh, Satam vasOhastAh, Satam phaNahastAh,

tam brahmAlankArENAkurvanti| sa brahmAlankArENa alamkrtO brahmavidvAn
brahmaivAbhipraiti |

---KauSheetakee UpaniShad, Paryanmkavidya, 1-34
Meaning:

On the orders of the Lord, five hundred apsaras (celestial damsels) rush to the
: spot to welcome this jIva. Among them, 100 apsaras with fragrant garlands; 100
apsaras with black-eye-ointment; 100 apsaras with fragrant powders; 100
: apsaras with silk yellow garments; 100 apsaras carry ornaments including conch
and discus; and they adorn the mukta to appear alike the Lord; But he does not
: pay attention to them; anxiously rushes looking for SrIman nArAyaNa.

SwAmi Desikan continues:

“f\c haN _f\ _f\c _f\c o _f\c _f\c < - _ o Q'_ .
| g AT s sMapin, RS- -H AT s oiauid, " @ pofabusiop S et
, S\
QaFroogpE D HCRN-UIEHsmanr 2 _awiLmdh@wHia|w;"

A1}

divyalOka-divyajanapada-divyanagara-divyavimAna-divy AsthAna-divyaparyanka
-prAptiparyanta-mAka paryankavidyAdi-kaLilum, SAkaTAyana-jayAkhya-
‘samhi‘rAdi—kaLilum, "coozhvicumpaNimuki“lilum  collukiRa satkAra-
paramparaikalLai uNdAkkumathuvum” --

He sees a divine world; a place full of divine people; a divine city; a big palace
: with a divine tower at the top; inside the Palace, a divine Hall; in that Hall, a
divine Couch ftowards which the mukta-jIva approaches. These are all given in
: detail in the KauSheetakee UpaniShad, up to the divine Couch where SrImaN
nArAyaNa, with His Consorts, is seated.

buo updobopos



beginning with " @ wpsMgbusmeypdsd”, "coozhvicum- paNimukil” --

In these ten verses, the Azhvar describes how SrIvaiShnavites who ascend to
' SrI Vaikuntam as muktas are accorded a loving welcome, the scene which is
shown by the Lord fo him, before the AzhvAr ascended to the Lord's Abode.

. The first verse is:

GLMSFOUNPEI0 SHITMwD  wpLp S SHlest

l P BL VD LBHIHT 6 B Clwi(h) S I Tig 681

TP QUTPIaVID  6u6emTGLors S5l 6T 637 60T LILI6OT

L OUMPLBLY BAJeIenl HLeDTH Bl (HBBCS.
coozhvicum paNimukil thooriyam muzhakkina
. Azhkadal alai thirai kaiyeduttu Adina
Ezhpozhilum vaLamEnthiya ennappan

vAzhpukazh nAraNan thamaraik kaNdukanthE.
---ThiruvAimozhi, 10-9-1
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Meaning:

: When the Lord's dAsas ascend on the archirAdi path to paramapada, the clouds
strike the drums; deep oceans raise their waves up as if their hands and shake
. them. The people from seven worlds stand on the way and exhibit happiness on
seeing the dAsas of Lord nArAyaNa.

. The AzhvAr further describes: The dEvas fill the sky in golden pots with pure
water; they beautify the path with a series of welcome arches; people in the
. world of AdivAhikas salute the muktas; sages who are under meditation stand
on both sides to showers flowers and fragrant waters on him; they also set up

i
i
i
i
i
2
i
i
i
i
i
i

. resting houses for the muktas fo rest on the way; they also offer wealth to

i them; the dEvas and their consorts shower praises on the muktas.
s




who are esteemed servants of GovindA; the guards called Indra and Prajapathi

wait at the entrance to receive the muktas with honours and presents befitting

a king. Thereafter, the mukta is led into the enchanting assembly in the hall

adorned with shining gems.

This series of honours offered to the mukta jIva is another favour done
by the Lord, says SwAmi Desikan.
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SECTION 9.2 (I

Favours being done after crossing the river, VirajA

In the previous sub-section, Swami Desikan described in detail the favour the
Lord does to the mukta after he crosses the Viraja river through the eternal
inmates of the nitya vibhooti. In this sub-section, Swami Desikan refers to yet
another favour the Lord does when the new comer arrives at the

MaNimaNtapam:

(i) "saimw QuSHS Bt HrsMemands HPp QBmanEn” WFHINLD;
(ii) “thanmai peRutthit than thALiNaik keezh koLLu" mathuvum;
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thanmai peRutthit than thALINai keezh
Swami desikan at the divine feet of viNNagarappan
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2= Before the mukta-jIva enters the MaNimaNtapam, he has been provided with a g

divine body just as the Lord's, with four hands and fwo hands holding the conch

and the discus and adorning shining yellow garments and spreading fragrance all

around. This special body is given to him to show that he is no more a bonded

jIva who is caught in the cycle of births in the material world. In fact, he used

to eagerly long for attaining the Lord's feet in His abode as stated in these

FTATSE TRV FISHAA T, |

;
&
&

IH-AH-A=wdl dHe FIHEd |

o N

UM fEcan Herfsy femad |

I G IR AEETSEH=EaET ||

E &H HH G &ehcd =T T2 1|

anayAham vaSeebhootah kAlamEtanna buddhavAn |
ucca-madhyama-neecAntAm tAmaham kathamAvask ||
apEtyAhamimAm hitva samSrayishyE nirAmayam |

anEna sAmyam yAsyAmi nAnayAhamacEtasA ||

kshamam mama sahAnEna hi Ekatvam nAnayA saha | |"

---MahAbhArata, SAnti Parva, 312-30,38-39

i o o-a-a-ara NarararararEr e E e a G A Er A E e A Er A AT

29

ararara

buo updobopos




sadagopan.org

: T do not know how long I have spent my time in vain with this prakruti being

subject to its sway. How can I remain associated with this prakruti, which takes

i the excellent bodies of dEvas, the middle bodies of men and the mean bodies

which experience the pains of hell? I will depart from this prakruti and attain

* the Lord Who is free from blemish. I will become one with Him and will not be

one with this non-sentient prakruti. It is only appropriate that I should be one

3 with Him and not with prakruti.

iaﬁ]@ﬁiwaﬁaﬁmﬁﬁgml

TerRaTH foRTeTet ST SEETy RN o
kreeDantam ramayA sArdham leelAbhoomishu kESavam |
mEghaSyAmam viSAlAksham kadA drakshyAmi cakshushA ||

---Jitante Stotram 2-21

. (When shall I see with my eyes KeSava Who is black as a cloud, Whose eyes are

oA FREE e TeaaH. |

| T ZEATR T ST ST

i

i

!

i broad and Who is playing with Lakshmee in the gardens?)
]

3

i

3
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' EghaSyAmam mahAbAhum sthirasattvam drDhavrutam |

kadA drakshyAmahE rAmam jagatah SOkanASanam ||

¢ drushTa Eva hi nah SokamapanEshyati rAghavah |
tamah sarvasya |Okasya samudyanniva bhAskarah ||

| ---(rAmAyaNa, 2-83-8,9)

(When shall we all see SrT RAma with His complexion black as a cloud and with
His long arms, -- RAma Who is firmly set in sattva, Who has taken a staunch
vow to protect those that seek His help and Who is bent on relieving the
sorrows of the world? Just as the rising sun dispels the darkness of the whole

world, SrI RAma will dispel all our sorrow the moment we see Him.)

form, so that he gets rid of all his sorrows, and enables him to acquire his
essential nature as stated by SrI nammAzhvAr: "ssieow  QuSHH  Heor
SieMemenid  HSpdh  Qammaenwiuss”, “thanmai peRutthit than thALiNaik keezh

buo updobopos

koLLum appan”, as quoted by Swami Desikan. We shall study the verse in full:
FAIOFDIOMBHIL BTHFHI SgwWTTHemard 6l memnt(hCumul

HaIem QUNISHHH Hel BN BBNH CHBTATELLD DILILIEH 65T

QB raie»NSHMHM UDOTHFLI TG M N)ILO6UIT I 6501 Lo T

BalemOUMIHH THI BIELUWS GCEsmerdlarm mwuCy.

E As stated in these SIOkas, the Lord reveals to the mukta-jIva His blissful

canma canmAntharam kAththu adiyArkalaik koNdupOy

thonmai pithaRR vallAraip pithaRRumavar kaNdeer

J thanmai peRutthith than thALiNaikkeezhk koLLum appanai
-4




---Thiruvaimozhi, 3-7-7

(The Lord also takes births during every birth of His devotees, protects them
and later takes them to Sri VaikuNTham, where He helps their svaroopa --
essential nature to manifest and keeps them eternally under His feet just like

the lines on the soles of His feet.)

In this verse, there is so much for us fo understand going beyond the words.
That is the reason why SwAmi Desikan seems to have quoted merely one line

from this verse, instead of the verse in full.

We will be able to understand this better, if we raise questions on the basis of

the expressions of the AzhvAr included in the verse.

The first question is: Why should the Lord takes so many births just as we take

because of our poorva karmas?

n 1}

The AzhvAr answers this question thus: "saiwgsiombsns  srs 51", "canma

sadagopan.org
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canmAntharam kAththu" -- in order to save us. But, the question is: Why so
many births? Here, the answer is known to us. Every one has to be reborn to
experience the fruits of our karma, whether good or bad. This is the rule laid
down by the scripture which He Himself has handed down to us. But, He is so
compassionate that He does not leave us in distress just like that. By
undergoing the results of our karma, whether good or bad, we exhaust that
much of our poorva karma. There is a possibility during our life, of our turning
virtuous even if it is very minute. The Lord is waiting for that opportunity so
that He can help us move further on the virtuous path which will ultimately take
us towards Him. In case, we move forward according to His expectation, He can

step in and help us further. Such an opportunity can not be known in advance

even for Him, as the individual soul is free to take any step either for the

R L L L s R R R R R R R R R R R R nh
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better or for the worse. As He doesn't want to lose that opportunity, He takes §

birth repeatedly in this world on His own fo be in readiness to provide us a
helping hand if such an occasion arises. If we are lucky and turn towards the
virtuous path with the sAtvika quality in us increasing, the Lord helps us to
move further on that virtuous path, so that the sAttvika quality in us further

increases to higher level.

It is just like a person who locates a gem in a dirty mud, takes it out and starts
cleaning it so that it regains its original purity and shine. The time taken for
purifying it depends on the quantity of the dirt the gem has got on it. In a
similar position is the jIVAtmA with his original shine is covered to a great
extent. That cover is our poorva karma. It has to be removed to regain our
essential nature. In the process, we undergo both miseries and pleasures. Only
by experiencing these in life after life, we can remove the cover little by little

o regain our original lustre.

When the Lord finds that we have become pure after several generations, He
takes us to His abode, SrI VaikuNTham and restores our natural svaroopa
which is similar to His own and keeps us under His feet. He is our “appan”,
Father.

The AzhvAr futher says:

‘Bt HMoMemeaHBEWF CFTHH oust GFuyw CFodHem H”

“than thALiNaik keezhc cErtthu avan ceyyum cEmatthai” ---ThiruvAimozhi, 7-
5-10

(The Lord looks after our welfare by taking us to His feet and by preventing

our fall from there.)

Here, we recall the description of the mukta-jIva's approach to the Couch on

: which is seated the Lord. The Couch is on AdiSEsha whose hood with its iy

y ararararararararanarar e e e arar e ar e e e aarer e eraranarara e er e e araraarer e e arar e arar e arer e e arar e aerarararar e e e e arer e ararara
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on SEsha is described in the SIOka:

Hed qIe 9EE PragRaet gt Fatiean

JAICHTEEI TchTeam MNE G

RIS Sag SRl 3 SUsAT: |

savyam pAdam prasArya Sritaduritaharam dakshiNam kuncayitvA

jAnunyAdhAya savyEtaramitarabhujam nAgabhOgE nidhAya |

paScAt bAhudvayEna pratibhaTa SamanE dhArayan SankhacakrE

' dEVI bhooshAdijushTO janayatu jagatAm Sarma vaikuNThanAthah ||
---Tirumantra dyAna SIOka

(The Lord Who is known as VaikuNThanAtha, is seated on AdhiSEsha, with the
right leg folded; the right hand kept on the right-knee; left leg hanging down;
the left hand resting on the AdhiSEsha; the other two hands holding the Discus
and Conch that remove the miseries of His devotees; and His Consorts SrI and

Bhoo on His both sides; graces the world.)

The mukta-jIva holds the Lord's left feet hanging down from the Couch and
slowly climbs up fo the Lord's thigh. The Lord keeps him on His left thigh and

asks him 'Who are thou?' and the mukta replies, "3 El'@ﬁ:q", “aham

2 brahmAsmi” (I am Brahman). This means that the mukta-jIva has acquired the

34
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gesm cssential nature with eight great qualities, just as the Brahman, Who is SrIman S
nArAyaNa. The eight qualities are:

-

) o o o el aY ~ .
S{UEUTHHT T [dHcT: T9R00eh: [dIsTelcd: HAHYE: Scd<hH: chgcq:',

"apahatapApmA, vijarO vimrtyuh viSOkah vijighatsah apipAsah satyakAmah
¢ satysankalpah” (ChAndOgya Upanishad, 8-7-1)

: (Opposed to all sins, free from old age, without death, sorrow, hunger and

| thirst, with true desires and with true will.)

: The Lord takes him and accords him the sAyuja mOksha, which is bliss,
enjoyment equal to His. Later, He places the mukta in the midst of the nitya
: sooris, His eternal servants who enjoy eternal bliss and the new mukta will be

of the same class as they are.

buo updobopos

The Lord accords enjoyment equal to His-varadan in puNyakoTi vimanam

ararary

ararary

ararary

ararary
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VEdAntasootra, in the fourth part of the fourth Chapter, in particular, the

first two adhikaraNas:

sampadyAvirbhAva adhikaraNa and
avibhAgEna-drushTatva adhikaranam.

The first one is about the mukta-jIva who manifests himself in his own nature
after reaching Brahman and the second one speaks about the mukta-jIva

experiencing Brahman as inseparable from himself.

The second has received different interpretations. SrI BhaShyakAra's view is
that the liberated self experiences Brahman which is the self of the individual
self without distinction as "I am Brahman”, as he has realized his essential
nature of having ParamAtman as his inner-self. For SrI RAmAnuja, Brahman and
jIva are two distinct real entities though they are integrally related as
substance and its attribute. The term 'avibhAgad' (inseparable) in the sutra is
interpreted by SrI RAmAnuja as non-distinct in the sense that jIva is a
prakAra or mode of Brahman is inseparable from Brahman. When the jIva
attains Brahman after he is liberated from bondage, he realizes that he is

integrally related o Brahman.

Non-realizing this inseparable relationship is the cause for our bondage in the
material world and the cycle of rebirths. Once by the grace of the Lord, the
jIva realizes this ultimate truth, his attains mOksha, ever enjoying the fully
expanded attributive knowledge and the bliss, similar to the Brahman, SrIman
nArAyaNa.

This is the favour the Lord does to the jIva who furns fowards Him. He accords
him to attain his essential nature in totality, says SwAmi Desikan in this sub-
section.
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SECTION 9.2 (III)

Favours being done after crossing the river, VirajA

In the previous sub-section, SwAmi Desikan described the final stage of mukta-
jIva's journey till reaching the Lord seated on the couch of AdiSEsha. Once he
attains the ultimate destination, the Lord will not allow the jIva to return to

the material world, says SwAmi Desikan in this sub-section:
(i) "@mespmud ofsHCIa waILODSHIH THbdlw s D

sTesMeuTmIE), el QBTHHBSI(H gwsusmy L CFBTaTE, T IW0";
(iii) “iruLakaRRum erikatirOn maNdalatthoodu ERRivaitthu ENivAngi,

aruL kodutthittu adiyavarai AtkoLLu"mathuvum;

Non-return to this SamsAra is emphasized by the words, “sspidlsmougd g
geseunmigs)”, "ERRivaitthu ENivAngi” in the quotation mentioned above. The
quotation is from a verse of SrI PeriyAzhvAr. By this expression, the AzhvAr
says that the Lord makes the mukta-jIva climb up to SrI VaikuNTham and
removes the ladder that helped him to climb, so that there is no coming back.

Let us consider the entire verse:

HMHEAE,mLW CQUTLPIO (M HID BHHHMMID TEVDLH GTULD Hlg WLOTOYLD,

2 (HELHLW FHLOIULD LI 2 oL WL () po» FCHL Lm6or,
QmarHOHMID 6TMHIHBSCITET T 0HHITH FHDemaudHl 6Faneurmids,
SAMHAMOBTHSHSI_(H DgweusmHT L QFBIATUTET (T BiswNwgmis L.

karuLudaiya pozhil maruthum kathakkaLiRum

pilambanaiyum kadiyamAvum,

buo updobopos




i udaiyavittu Ocai kEttAn,

iruLakaRRum eRikatirOn maNdalatthoodu
ERRivaitthu ENivAngi,

' aruLkodutthittu adiyavarai AtkoLvAn
amarumoor aNiyarangamE.

---PeriyAzhvAr Thirumozhi, 4-9-3

(The Lord, Who makes His devotees to climb up to SrI VaikuNTham through
, the centre of the sphere of the sun whose rays dispel darkness; Who removes
the ladder that helped them to climb, stays put in Srirangam for attracting His
. devotees. He is the same Lord KrishNa, Who fell down the two Maruta trees,

the demon in the form of a wheel, and the wrestlers of Mathura city, because
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of compassion for His devotees.)

' The last Sootra of the VEdAnta Sootra also declares that there is no return to
this world from the Lord's abode:

A FgeAg: Feard |l

“anAvruttih SabdAt AnAvruttih SabdAt ||" (4-4-22)

' (There is no return of the liberated self to this world because the scriptures

3
i
3
i
3
i
3
i
3
g
i killed the KuvAlayapeeDa elephant, the demon Pralamba, the demon-horse KEsi,
3
3
i
3
i
3
i
3
i
3
i declare so. There is no return to this world because the scriptures say so.)
3
3

. After declaring, in the earlier sootras, that the liberated self who attains SrI

¢ VaikuNTham enjoys equality with the Lord in the matter of bliss, though he will

e — Yy
- J
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not have the function of creation etc. the sootra rules out his return to this B

world of prakruti in this last sootra.

Here, one must study the commentary of SrI RAmAnuja on this sootra. As his

commentary in his shorter work, VEdAnta deepA is concise, we may see it:

In his introduction, SrI RAmanuja says, if the rulership rests solely with the
Supreme Lord despite the fact the liberated self attains equality with Him, a
question may arise: As the Lord is totally independent, whether He would cause
the mukta-jIva to return to the world of SamsAra. The sootrakAra clears this
doubt in this sootra, that there is no return for him because the scriptures so

declare.

SrIbhAshyakara first quotes several scriptural passages which declare the
Lord is the sole authority as far as the creation, the maintenance and the

destruction of this universe are concerned, and also his supreme reign:

- .
td
s
o L
F L : 2
i el .
PPN | .. s i e i

"Il AT FHT ¥ A
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"yatO vA imAni bhootAni jAyantE"

---Taitt.Upanishad 3-1

» (From whom all these beings are born.)

~ . N\~
» HISHHI dg T A= HId

"sOkamayata bahu syAm prajAyEyEti"

--- Taitt. Upanishad 2-6

j (He willed, 'may I become many, may I be born’)

s
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"yah prathiveemantarO yamayati*

---BrhadAraNyaka Upanishad 3-7-3

(He, Who rules over the earth from within.)
q AT THETd

"ya AtmAnamantarO yamayti"
--(Br.p. Madh. 3-7-22)

(He, Who rules over the soul being within.)

o . ¢ N

T IIAIEHTT SHATEHTE Ataded

"EtEna pratipadyamAnA imamAnavamAvartam nAvartantE”

---ChAndogya Upanishad 4-15-6

(Those who attain Brahman through the path of arcirAdi do not return to this

world of human beings.)

q Tedd 349 TEGE TS E AR F 7 gAEdd

"sa khalvEvam vartayan yAvadAyusham brahmalOkam abhisampadyatE na ca
punarAvartatE” ---ChAndogya Upanishad 8-15-1
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% (Living in this way the full life of his, he attains the world of Brahman and never

: returns to this world.)
~ °
E HHYA JASiH g SIHIATETH |
E ATgdied HElcHM: |ihe T ITaT: ||

mAmupEtya punarjanma duhkhAlayamaSASvatam |

nApnuvanti mahAtmanah samsiddhim paramAm gatAh ||

---Gita: 8-15

(The great souls, who have attained perfection having come to Me, never again

get the life, sorrowful and transient by nature.)

HTARNIFATGIRT: IS |
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- N c NN
E AN g Hiead AR A R )

: AbrahmabhuvanAllOkAh punarAvartinO arjuna |
: mAmupEtya tu kauntEya punarjanma na vidyatE ||
L - Gita: 8-16

(All the worlds from the world of Caturmukha Brahma downwards are such as to

: give rise to re-birth, Oh Arjuna. But after attaining Me, there is no re-birth.)

! 5g IR TH AR |

o

: ISy AR Yo 9 sEted 7 0
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oo

! sargEpi nOpajAyantE pralayE na vythanti ca ||

s

.

ararar

ararar

ararar

ararar

---Gita: 14-2

(Those who, gaining this knowledge, attain to similarity with Me, are not born
again at the time of creation nor are subjected to misery at the time of

dissolution.)

From these scriptural passages, it is concluded that the liberated soul will not
return to this world at any time. The repetition of the sutra is to indicate the
end of the Chapter as well as the SAstra. It may also be for reassuring the
aspirants for mOksha that they will not face return from the Lord's abode,
which is not the case with those aspire for material wealth and heavenly life

which have an end and they have to return to the miserable SamsAra.

To highlight the non-return to the material world once the mukta attains the
Lord, SwAmi Desikan quoted from the verse of SrI PeriyAzhvAr. He says in
another verse that the Lord will not allow the jIva to go back even if he

furnishes security:

surillestmsd BCLOT mBrysssmGlousst m
BHBHBEHHHLE HBBHDMD I LI
CumiNestTev Mevtemest, @D Bl F 3 G\ 60T M)ILD

Mem s b QBTHBHEln CursGleumLrCy.

vAyinAl namO nAraNAvenRu
matthakatthidaik kaikaLaik kooppi
pOyinal pinnai itthicaikku enRum

piNaik kodukkilum pOkavottArE. ---PeriyAzhvAr Thirumozhi, 4-5-2
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“Panchayudham PadhmanAbham PraNamAmyarkka-rochisham”
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=% (If one goes to SrI VaikuNTham after performing prapatti by uttering the E
words, "namO nAraNA" and keeping the hands on his head, He will not let him
come back to the world of SamsAra, even if he should furnish security for
going back to VaikuNTham.)

Here, AchAryas have commented that even if Mother Lakshmee stands

guarantee, the Lord will never allow the mukta to leave Him.

The Lord will be firm in not letting the mukta to refurn to this world, even

though He is absolutely independent to do so.

This is yet another favour the Lord does to the mukta after he crosses the

Viraja River.

sadagopan.org
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SECTION 92 (IV)

Favours being done after crossing the river, VirajA

: In the previous sub-section, Swami Desikan described the favour the Lord does
by receiving the mukta-jIva into His fold and enabling him o acquire the same
¢ essential qualities as His. He also makes the mukta o enjoy the bliss similar to
His own. Thus the mukta-jiva has attained the Lord as aspired for long. Here,
i the story should have ended with the jIva attaining the ultimate purushArtha
(goal). But, it does not end. What is more o be achieved by the mukta-jiva is
: dealt with by SwAmi Desikan in this sub-section:

(iv) Wﬁa&@é’s@ﬁ@m QMBHI " SQWIT  (GHLPTEISD MU 6T I (HouGB 6T
QxrGsor”  sTevTM) qﬁ'\m%g;g; Qousmes, "AIIH =9 :":\[ ﬁ?‘q—ﬁé—\h—wi"
! aTaigibug  SmaSm  Cosund G summestsuit s e "ﬁaﬂ?—w—w—ﬁa‘-ﬁi"
TBlm  BuUTWHHTCn HmIBHELHG GCsvrTs 3@%&'.@Lbuq LI 6551 BRI L0 F5 | YLD,

(iv)  AtmApahAri-kaLukkuLLE irunthu, “adiyAr kuzhAngkalaiyudan

kooduvathenRu kolO" enRu manOrathittha ivanai, “savayasa iva yE nitya-
| nirdOsha-gandhAh" ennumpadi niRkiRa mEIAth  thEvarAnavarkal,
"nityAbhivAnchita-paraspara-neecabhAvaih” enkiRa nyAyatthAIE thangkalukku
! mElAka Adarikkumpadi paNNumathuvum:

: The Lord not only enables the mukta to acquire his essential nature with the
eight great qualities like ‘apahata-pApmA’' (freedom from sin) etc., but also
: places him in midst of the nitya-sooris who are His eternal servants. This is
what the jIva had been longing for, while he was in the bonded state. He was
: longing, "empurit  GymmsM o LaiEmBug aaim  QsrGor?”, “adiyAr

kuzhAngkalai udankooduvathu enRu kolO?" - When am I going fo join the

gzl crowds of the Lord's servants? The Lord fulfils what the jIva had desired, i%

ar

oo

buo updobopos
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&% when he was amidst the people who were yet to acquire the spiritual knowledge. F

SwAmi Desikan recalls the mukta's earlier situation by the expression:
“ETFqqulﬁaa@aé@dr(Bm Qmiag", "AtmApahAri-kaLukkuLLE irunthu” - While

being in the midst of those who are thieves of their own souls. Who is an
'AtmApahAri’ (thief of his own soul)? Before going further, it would be

advisable for us to make ourselves clear about the significance of this.

The jIva, who has turned towards the Lord by the compassionate grace of the
Lord, learns the true relationship that exists between himself and the Supreme
Being. He also understands the real nature of the self which is self-luminous
and the notion of "I" and "mine” is nothing to do with the body. Even after
knowing this, he remained ignorant of the Atma being a servant of the Lord
without any independence. When he acquired this knowledge of his relationship
to the Lord, he started moving towards Him. Till then he had been under the
impression that he is the very body and the sensual pleasures were the
ultimate. Latter, he came to know that he is really the soul and not the body.

But he still had the impression, he, as a soul, was the real master and no one
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else was his master, and all things including his body and its accessories were
owned by him. That is, the feeling of "I" and "mine"” was dominating. This is what
meant by "AtmApahAri" - thief of the self. Even though this jIva acquired the
real knowledge, he had fo remain amidst the people who were ignorant of this
truth. So, his longing to attain his true Master, that is, the Supreme Lord
helped him to adopt means for attaining Him.

The expression of "AtmApahAri" reminds us the verse of SrIl ParAsara

Bhattar, in the form of an imaginary dialogue between the Lord and the jIva:
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E &l TRl & il TR Jod Heaeeaea ™l |

tvam mE aham mE kutastat tadapi

kuta idam vEdamoola-pramANA*

EtaccAnAdisiddhAt anubhava-vibhavAt

tarhi sAkrOSa Eva |

kvAAkrOSah kasya geetAdishu mama

viditah kO atra sAkshee sudheessyAt

hanta tvatpakshapAtee sa iti nrukalahE

E mrugya madhyasthavat tvam ||

buo updobopos

--Thirumanjana Kattiyam SIOka

: Meaning:

The Lord:  You are mine.

: The jiva: T exist only for myself.

The Lord:  Where is it stated?

The jIva:  Where is the opposite stated?

The Lord:  In the original pramANa: the VEda.

The jIva: The opposite view is based on the strength of my own enjoyment

of myself from Beginning-less time.

ararananararaareraarararararer e ararar e arar e aar e e e e e e anar e e e e e E A e e a e e AT
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. tvam mE - SrI PrahlAda Varadan , SrI Narasimhan with nAcchimars - Ahobilam

' The Lord:
The jIva:

The Lord:

The jIva:
The Lord:
The jIva:

(In this dispute there is a need for an arbitrator. But, as no one is available,

. You appear as though undertaking a pledge, going into the pond adorning a

But protests have been recorded then and there.
Where is it objected to? And by whom?

The protest or objection was made in such work as the Gita and

it was made by me.
Is there any witness?
The wise man.

But he is partial.
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g TuLasigarland!)

This slOka is recited as part of the Kattiyam, at the time of the ceremonial
bath (tirumanjanam) given to the Lord and his Consorts in temples.

The message conveyed through this slOka is that generally we are egotistic
with ahankAram and mamakAram raising their heads too often. That we are not
| independent of the Lord is not remembered at times. Such persons are called
"AtmApahAris”. A realized person has fo live with such people. Hence, this
| exceptional person long for joining the Lord freed from this type of a crowd:
" ong i @ LO B & 65 61 U L 60T I (5 6u Q) B 6o )| QxrGeon?", (adiyAr
: kuzhAngkalLaiyudan kooduvathenRu kolO?) as quoted by Swami Desikan from a

verse of SrI nammAzhvAr.

The full verse is:

P Seniy Seulioyd SmmIt Dpiytness wifpiub o)

i BHIMBBDID UTEIBBIVW  FHLJMPFEIGCHD S5
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DMEEBI D OTWINTT6T g WTTHAT (FHLPTHIE 6w 6omGul.

i kaLippum kavarvum aRRup piRappuppiNi moopiRappaRRu
oLikkoNda cOthimayamAy udankooduvathu enRukolO?
thuLikkinRa vAninnilam cudarAzhi-cangEnthi

! aLikkinRa mAyappirAn adiyArkal kuzhAngalLaiyE."

---ThiruvAimozhi, 2-3-10

E QoMb O BIeiL CFrdSlowwmil 2 L g (Houdl sTermICsTCson?
E (Being relieved of the series of birth, disease, ageing, death etc. which repeat

j again and again, in which existence, the joy on achieving a thing is marred by
.5

the grief on losing another, when will T acquire that state of being in His abode }
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&% where I can enjoy the crowds of devotees of the Lord, Who holding the Conch :

and the Discus, protects this earth and the sky?)

Thus, even while being among the self-centered people, the mukta-jIva had
earlier longed for the company of the Lord's devotees. As he has now reached
the Lord's abode, SwAmi Desikan describes how the Lord fulfills the desire of
this jIva:

NERSEEC 3 ﬁa—ﬁi—\qu—ilfali' sTaignibuy  BHED Cueorsd  CHoupmestsuisai
o o o =\

TR S - QAR - =T sy Butwdh BT BERIBELHG Cuers
Wa’s@ﬁ)uu L6t goitd”

'savayasa iva YyE nitya-nirdOsha-gandhAh' ennumpadi niRkiRa mEIAth
thEvarAnavarkal, ‘nityAbhivAnchita-paraspara-neecabhAvaih’ enkiRa
nyAyatthAIE thangkalLukku mElAka Adarikkumpadi paNNum”

The Lord places the mukta-jIva who has attained Him among His eternal
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devotees, nitya-sooris who hold the newly liberated jIva in high esteem. The

expression "Gueung @seugnssieuimsi”’, "mEIAth thEvarAnavarkal” refers to the

o e

nitya-sooris. They are described in the quotation, HIIH =9 I freg-fgie-

[T, 'savayasa iva YE nitya-nirdOsha-gandhAh' - They are of the same age as

the Lord, eternal, and free from all traces of imperfections (SrI-guNaratna-
kOSam-27). They have never been in SamsAra and are engaged in eternal
service tfo the Lord in SrI VaikuNTham. They include ananta (AdiSEsha),
Garuda and VishvakSEna.

These nitya-sooris are standing examples of bhAgavatAs being SEshas to one

another, as described in the quote TR GH-W-#HTH%?,
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ge=s nityAbhivAnchita-paraspara-neecabhAvaih' (nitya-sooris are endowed with the g
attitude of serving one another for ever), which is from the SIOka of SrI

VaikuNTha stavam of Sri KoorathAzhvAn. We may study the verse in full:

N (Y [aNlhaN ha¥ haSaN
SFAATIALT: FAgh¥FI:
o haNy
AU TS : |
o o o haNy
AR SR T

DN AN

Hedd: IRei-ead Ggd |

nityairanukshaNa-naveena-rasArdrabhAvaih |

nityAbhivAnchita-paraspara-neeca-bhAvaih
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maddaivataih parijanaistava sangaseeya ||
---SrIvaikuNThastavam-77

E kainkarya-nityanirataih bhavadEkabhOgaih
E (Oh Lord! Who are all rendering a service, out of love, without any other
E motivating cause, always interested in the bliss flowing from that kind of
service? They do so like the nitya-sooris. They rejoice in the eternal
E experience of You. They are soft in their reaction to other BhAgavathas. They

cherish a mutual servility, all experiencing a commonalty as servants of the

It may be asked whether this kind of mutual service is due to one's nature or

Lord. May I mingle with them all and engage myself in Your service.)
whether it is adventitious due to some reason. The answer is that it is both
51
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&% natural and adventitious. As it lasts as long as the soul lasts and will continue in

the state of mOksha, it may be called natural. It may be said to be adventitious
also, due to certain conditions, as it arises from the knowledge of one's

relationship o the Lord.

When the jIva acts on any occasion consciously, he gets his desired fruit by the
i Lord's will. The Lord's will has to be ascertained from the scriptures which

disclose that the service to His devotees is the most delightful one to Him.

. The scriptures also declare the same:

| SRS HaS! ST O |

' ArAdhanAnAm sarvEshAm vishNOrArAdhanam param |

tasmAt parataram prOktam tadeeyArAdhanam param| |
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---PAdmOttaram, 29-81

. (Of all forms of homage, the homage paid to VishNu is the best; but superior

F

i

i

i

i

i T TR Tl e FARTe 9|
F

i

i

2

i even to this, is the excellent adoration offered to His devotees.)
F

2

i T TRy SHaterRT ¥ed |

:

i AT Frgeh TR g faRiva: I

F

mama madbhaktabhaktEshu preetirabhyadhikA bhavEt |

i tasmAt madbhakta-bhaktASca poojaneeyA viSEshatah ||
.ii ---MahAa BhArata, aSvamEdika Parva, 116-23
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2= (I have great affection for those who are devoted to my devotees. Therefore, g

ohe should render service to them.)
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Adoration offered to His devotees is superior

| TETho-aTeaed Il SHIEAH |

| HCRT-ST0 ik - ~ReRT |
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madbhaktajana-vAtsalyam poojAyAm cAnumOdanam |
' matkathA-SravaNE bhaktih svara-nEtrAngavikriyA ||

' svayamArAdhanE yatnO mamArthE Dhambhavarjanam |

bhaktih ashTa-vidhA hi EshA yasmin mlEcchEpi vartatE |
. sa viprEndrO munih SreemAn sa yatih sa ca panDitah ||

. tasmai dEyam tatO grAhyam sa ca poojyO yathA hi aham ||
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!

!

!

!

i mamAnusmaraNam nityam yacca mAm nOpajeevati ||
i

!

!

i --- Garuda PurANam, 219-6 to 9
3

!

o love tfo My devotees without any thought of their faults;

« rejoicing at the adoration offered to Me by another;

« a change in the voice, in the eyes and in the body, while listening to such

i o delighting in listening to stories concerning Me;
3 stories;

; il_ « trying to offer adoration to me;

1 R
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o freedom from hypocrisy in one's relations with me;
« meditation of Me at all times; and

« not seeking other benefits such as worldly benefits from Me -

- .
td
s
o L
F L : 2
i el .

(If bhakti, which is of these eight types, is found in an outcast (mlEccha), he

should be respected as the best of Brahmins endowed with j~nAna and bhakti;

he is a real sanyAsee, he is a wise man and he may be taught the scriptures and

from him one may learn the truth. He is fit fo be adored even like Myself.)

E AN o I 9 a6 1 |

N NN N o
HHAATAU A A H99Td: |l

tadASrayasyASrayaNAt tasya tasya ca tasya ca |

: samsEvanAnnarA IOKE pooyanatE sarvapAtakaih ||
* ---Garuda PurANam, SrIranga MAhAtmyam, 8-91

(By seeking the protection of those who seek the Lord as their refuge and by
| rendering service to him who is devoted to the devotee, who is, in turn, devoted

to the devotee of the Lord - by doing so, men are released from all their sins.)

E If attaining the Lord for doing service to Him is called purusArtham, doing
: service to the last devotee in series of His devotees is known as purushArtha-
kAshTha, the last limit of purushArtham. As seen in the above-mentioned quote
from the Garuda PurANam, SrI nammAzhvAr has expressed the longing for
serving the devotee of the devotee of the devotee..(seven times) of the
E devotee of the Lord in ThiruvAimozhi, 8-10, beginning with "GOm®wrHHy o0,
j "nedumArkadimai”, in which he asserts that service to BhAgavatas is the
£

ultimate goal of a jIva.
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&% Of the eleven verses, the most important ones deserve our attention:
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e il kOkkalL, avarkkE kudikaLAic cellum nalla kOtpAdE.
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HIOTHAT Fn L 6UeL6Nm TemW BIFIOCFUILWD FIHSNMAPTSH )
SITOHBTON D IPIFEIGH T 616D FH LTI LIGOLIGE LW
Gl CHmvsemoumiBsm et CouatHTemH CHTI5e0ig WTTHLD

HIOTHOT SOTHAT HOTHMID FHCIuTUSES HOWMHCSH.

tamrkal kootta valvinaiyai nAcam ceyyum cathirmoortthi

amarkolL Azhi cangu-vAL vil-thaNdAthi palpadaiyan

kumaran kOlavaingkaNai VELthAthai kOthiladiyArtham

thamarkal thamarkal thamarkaLAm cathirEvaikka thamiyERKE.
---ThiruvAimozhi, 8-10-9

(The Lord, ever youthful, the father of Cupid, is ever ready, with various
weapons including discus, conch, sword, bow and club etc., fo demolish the crowd
of enemies in the form of karmas, of His devotees! It would be wise strategy
for one like me to become the dAsa of the dAsa, of the dAsa of the faultless
servants of the Lord.)

TS S SOICWME 2PICHTM| 2mipl Sapl LOTIHTWTLD
L&S0sTar Cuen, el @CHmer, GCLmsTssTTLPE 6 FH 67601 63T LOLOT 63T
&S BIDI060T DgWTTHID DgWTT g WTT g Wit 6Tl

Crradsan, auTHlCrs GHysamidF GFmid mesv CaTurGL.

vAykka thamiyERku oozhithORu oozhi oozhi mAkAyAm
pookkoL mEni, nAnku thOL, ponnAzhikkai ennammAn

neekkamillA adiyArtham adiyAr adiyAr adiyAr em
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---ThiruvAimozhi, 8-10-10

: (With a physical form shining like the kAyAm flower, four shoulders, and
holding the lustrous discus in a hand, the Lord captivated and enslaved me. The
: servant of the servant of the servant of the servant of the servant of the Lord

is my master. Such servitude be my strong determination for ever.)

buo updobopos

The Lord captivated me and enslaved me

This attitude of serving BhAgavatas extends to readiness for being sold by the
: master. This is stated by SrI PeriyAzhvAr, who is the great commentator of

Kalpa sootras:

. CuEaITT DwTTEeT aBHem MmBW GumieuTTHGCanr.”

"... pEsuvAr adiyArkal enthammai viBkavum peRuvArkalLE."
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|
|
|
|
|
|
|
|
|

---PeriyAzhvAr Thirumozhi, 4-4-10

(The BhAgavatas who utter the names of the Lord are entitled even to sell us,

who are the servants of BhAgavatas.)

Therefore, the farthest limit of the service of the prapanna to perform is the
service to the BhAgavatas, as it is part of the duty of one who is SEsha to the
Lord.

The Lord fulfils this desire of the mukta-jIva by placing him at the feet of the
nitya-sooris, who too vie each other to serve the very last among the Lord's

devotees.

Such is the favour the Lord does to the mukta-jIva, says SwAmi Desikan in this

sub-section.
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SECTION 92 (V)

Favours being done after crossing the river, VirajA

: In the previous sub-section, SwAmi Desikan described the farthest limit of
purushArta (goal), which is the service to the BhAgavatas, which is a favour of
¢ the Lord after the mukta-jIva attains His feet. In this sub-section, the full and
perfect enjoyment of the bliss of Brahman by the mukta is dealt with by
i SwAmi Desikan:

(v) "o_siten 26V AMALD WTEDILD ©_6IT6aTMoUGHT " 6T6BT M)
| ‘-‘ﬂﬁg}g,m?m 3BT H HIVGEHWPOLW TS HCooTFemeand  Few 61 5 B 65 Tu|Ld
MLTSHLIg , A o aiLmSlgpy  STedid @evsond Uy, iTemTg LS e H b
Q&Br(h s @& HINLD;
i (v) ‘uLLa ulakaLavum yAnum uLanAvan”" enRu bhAvitthavanai

anaitthulakumudaiya aravinthalOcanaith thinaitthanaiyum viDAthapaDi, Adi
: uNDAKkilum antham illAtha paripoorNa anubhavatthaik kodukkumathuvum;
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SwAmi Desikan discusses the full and perfect enjoyment of Brahman by the
: mukta-jiva in SrI VaikuNTham in his magnum opus work, SrI rahasy-traya-sAra,
in a separate Chapter entitled. "paripoorNa BrahmAnubhava adhikArah". In the

: opening slOka, he says:

| o o q%g&_q!:l__ roc\r\ —ﬁ?—'\ .
H]%a_c\ :. o ¢ f\:l
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] saciva-gamitah sampadyAvirbhavatsahajAkrtih |
i sphuTa-tadapruthaksiddhih siddhyad guNAshTaka-tatphalO
i bhajati paramam sAmyam bhOgE nivrtti kathOjjhitam ||
:
(The mukta-jIva gets his essential nature fully manifested and realizes his
inseparable connection with the Lord, the Consort of Lakshmee, after attaining
3
Him led by the AdivAhikas. As a consequence, the mukta acquires the eight
attributes like apahatapApma etc. and without any fear of his returning to
3
i’ samsAra, he attains the perfect resemblance to the Lord in regard to His
o bliss).
:o_ :
c i The foremost of the essential nature is the expansion of the mukta-jIva's
g_ 3 attributive knowledge (dharma-bhoota-j~nAnam) to its maximum as that of the
& i Lord. This is beautifully indicated by SwAmi Desikan with a quote from a verse
‘g : of SrI nammAzhvAr: "o siten 2 sugkerayb wrspid 2 eresmeussr”, “ULLa ulakaLavum
C
W : yAnum uLanAvan”. This is from Periya ThiruvanthAthi. Let us see the verse in
full:
i
i 9 aoMEYID 2 _6ioMD SHlgds@ID N6® GILILL VLD
i ollatan MPISHH1 2 _siemest Goulymmmso — 2_6ien
3
i 2 UBMALD WTILD 2 _arsstmeublsstsorQlamGeom?
} 2 VBMBHUPTH S 2 7.
3
i ULLIlum uLLam thadikkum vinaippadalam
3
; viLLa vizhitthu unnai meyuRRAI - uLLa
¢ ulakaLavum yAnum uLanAvan enkolO?
_ ii ulakaLantha moorti urai. ---Periya ThirvanthAthi-76

Nararar AT
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ulakaLantha moorti

(Oh Lord Who measured the whole universe with a gigantic form! After
acquiring the true knowledge, the mind engages itself in contemplation of You.
i Then, my mind grows larger and larger in joy. If I am able o have a vision of
Your form, the thick fog of my sins will disappear. Perhaps my physical form

I also will expand fo Your size. Is it not? Please tell me).

_______________________________________________________________________________________

61
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By this quote, SwAmi Desikan indicates that mukta-jIva's consciousness will
become vibhu just as that of the Lord. This means he will have the full and
perfect enjoyment of the Lord. That is, he will have in all places, at all times,
and in all situations, the unsurpassed joy of the Supreme Lord with His

countless forms, attributes, glories and activities without missing any of them.

If it is asked, how?, the answer is given by SrI nammAzhvAr himself in another

verse:
D16 68 H HIVGH (WPemLW ATNBH CovmFeatsm st H  I5lem 601 I 6 GTULD L THT.
anaitthulakumudaiya aravintha I0Ocananait thinaitthanaiyum vidAL.

--ThiruvAimozhi, 6-7-10

(She will never in the least miss the sight of the Lord Whose eyes are as
beautiful as the lotus and Who is the Lord of all the worlds.)

This is to indicate that there is perfect similarity between the mukta's
enjoyment and the Lord's. The Lord's form is delightful as described in the

passages:
2 G (PP MB6VLD

uNar muzhu nalam
---ThiruvAimozhi, 1-1-2

(He is all knowledge and all bliss.)

RS E -G T HS & |

=\ . [aSaN
A ¥ TScHTERRATS ST HaT |l

nirastAtiSayAhlAda-sukhabhAvaikalakshaNA |

NarararararEr e ar A a G A ar A Er Ay
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ge= bhEshajan bhagavatprAptirEkAntAkee matA ||

---VishNu PurANam, 6-5-59

(The attainment of the Lord is a remedy for the disease of samsAra. It is of

the nature of joy which is unsurpassed and confers joy on others. It is anend in

itself and lasts for ever.)

This full and perfect enjoyment of the bliss of the Lord, though began just
after the mukti attained by the jIva, it has no end at all. This is what SwAmi

Desikan indicates by the expression:

3T o amiLmSlapn Sedib @evsuns UMy TsaTHIUMGS® HH COBTHEGLHIAW"
"Adi uNdAkilum antham illAtha paripoorNAnubhavatthaik kodukkumathuvum®.

It is a general rule that whichever has a beginning will have an end. This rule

arise in our minds that the mOksha which has a beginning may also come to an

buo updobopos

end as in the case of those going to heaven and hell, who return to the world
after their specified term is over. However, in the case of one attaining the
Lord's abode after successfully adopting the means, either bhakti-yOga or
prapatti, there is no fear of return, even though there is a beginning. In order
to make this clear, SwAmi Desikan specifically mentions that even though the
full and perfect enjoyment of the Bliss has a beginning, it has no end; and will

continue for ever.

This is endorsed in the following scriptural statements:

o

~ . ~ o
A d Y¥H Y Il |q1ddd Hid: |

E prevails in the prakruti maNDala, in this material world. Hence, a doubt may

é‘\ > ~ = ~
dq dqT-dd ddd «q™Ebd HaTH- I
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e prApyatE paramam dhAma yatO nAvartatE yatih | E
. tEna tEnApyatE tattat nyAsEnaiva mahAmunE ||
---ahirbudhnya samhita, 37-26

(The highest place, which is attained by a person through surrender to the

: Lord, is that place from which he never returns again.)

. ATdled HETcHT: HRIhg 9OH ITa: |

| STTERRIAATCS [ : TS |
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" mAmupEtya punarjanma duhkhAlayamaSASvatam |
nApnuvanti mahAtmAnah samsiddhim paramAm gatAh ||
AbrahmabhuvanAllOkAh punarAvartinOrjuna |

| mAmupEtya tu kountEya punarjanma ha vidyatE ||

---Gita: 8-15,16

(Having come to Me, the great souls do not obtain again birth, which is
' miserable and un-enduring. Because knowing My nature as it really is, they are
unable to sustain themselves without Me as their minds are deeply attached to

i AU g Fiead gAaH A {3

. Me, totally depending on Me. All the worlds, from the world of Brahma, are

such as to give rise to re-birth. But after attaining me, there is no re-birth).
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yadA sa kEvaleebhootah shaDhvimSamanupaSyati |

tadA sa sarvasiddhatvAt punarjanma na vindati ||

---MahAbhArata, SAnti parva, 323-80

E (When the man who has become dissociated from all contact with prakruti has
seen Brahman Who is the 26™ reality, he will never be born again, because he
has attained all that has to be attained).

Tea el fefdded deg-TAiea TaT: |

E Y = aded greRmeR-Fwde: |

gatvA gatva nivartantE candra-sooryAdayO grahAh |

adyApi ha nivartantE dvAdaSAkshara-cintakAh ||

--VishNu PurANam, 1-6-40

(The heavenly bodies like the moon and the sun - the presiding deities that

govern them- are born again in samsAra after reaching their high positions. But

those who meditate on the Lord with the mantra of twelve syllables never come

R T T )

back to samsAra.)

Thus the Lord does another favour to the mukta-jIva making his attainment of

Him endless even though there is a beginning.

65
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SECTION 9.2 (VI)

Favours being done after crossing the river, VirajA

In the previous sub-section, SwAmi Desikan spoke about the favour done by the
Lord to the mukta-jIva to experience the full and perfect bliss equal to His own
in His abode. In this sub-section, SwAmi Desikan deals with the special services

done by the mukta-jIva flowing from this experience of bliss:

e |
A
' H
i L]
F LS ]
i gy .
LR TR TR T T T T e T T T e Tt T T T T T T T T T e T - i

vi)  @UITE-TETE o AT - T 15 oo IRIT-2A-

]%l%\lﬂr;]asmmmi Q®s 61 @E, L0 HIO|LD;

(vi) ivvanubhava-parivAhamAk abhimata-roopankaLAna aSEsha-SEshavrutti-

viSEshankalLaiyum kolLLumathuvum;

The full and perfect enjoyment of the Lord overflows into service or

kainkaryam. SrI BhAshyakAra has explained it in his work, SaraNAgati Gadyam,

Consort of the Lord, SrI rAmAnuja places his plea to Her for nitya kainkaryam,

eternal service, to the Lord:

E in several places. In the beginning, while he surrenders at the feet of SrI, the
E URETRIE Y TIERUTRISC g e Uhleddh STcdiedd T -G - AR TRY

NN N o

EWWWWWWWW

JRATRI! RTINS, ZRUTRTI: JEERYd SIRRarsEg 7

pAramArthika bhagavat SaraNAravindayugalLa aikAntika Atyantika parabhakti-

para-j~nAna-paramabhakti-krta paripoorNa anavarata nitya viSadatama ananya-

67
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=x prayOjana anavadhika atiSayapriya bhagavat anubhava-janita anavadhika A
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&% atiSaya preetikArita aSEsha avasthOcita aSEshataika-ratiroopa-nitya

kainkarya prAptyapEkshayA pAramArthikee bhagavat SaraNAravinda
SaraNAgatih yathAvasthitA aviratA astu mE ||

---SaraNAgati Gadyam-2

(May my sincere and faithful surrender at the Lord's lotus-feet be continuous
and unending! This surrender is performed with the desire for the eternal
service to Him, which is of the nature of bliss in rendering all forms of service
appropriate to all states and situations with unlimited love, arising out of
eternal and full enjoyment of the Lord, which is the result of parabhakti, para-
j~nAna and parama-bhakti exclusively towards the lotus-feet of the Lord.)

When he surrenders to the Lord, SrI ramAnuja makes the plea,

o fa o o o o hany ~
TEGRESd  SFEE  SIRE-MERG SRIN-IEaed SRINIREq

fercateRgl 1T |l
bhagavat anubhava-janita anavadhika atiSaya-preeti-kArita aSEsha-avasthita
ucita aSEshataika-ratiroopa nitya-kinkarO bhavAni ||

--SaraNAgati Gadyam

(May I become the eternal servant of the Lord, finding my sole joy in fulfilling
all His purposes at all states and situations without any exception, owing to the

infinite and unequalled delight arising from such an experience!
The Lord also grants him the privilege of being His servant:

HEHVIE: FETCAHRA: ... Hagviaeed quTay Hevasiiaa safehiaze

N NN

QI SRITRINAFTEY e hgl ¥4
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2= madEkAnubhavah, maddAsyaika-priyah,....madanubhavastvam tathAvidha

madanubhava-janita anavadhikAtiSaya preetikArita aSEsha avasthOcita
aSEshataika ratiroopa nitya kinkarO bhava ||

--SaraNAgati Gadyam-17

(With the sole and exclusive enjoyment of Me, with the sole and exclusive joy
of serving Me ... experiencing Me without any other end in view, you shall

become My eternal servant finding your sole delight in rendering all forms of

delight which arises from the infinite and unsurpassed joy of such an

experience of Me.)

The Lord further tells SrI rAmAnuja:

RN g Fa0 Aei9d 3991 Vs, .. ag-ind,.....

E service without any exception and appropriate to all states and situations -

o HETESTid STaf STz SfdsiRd SR e

N NN~ [ o

SRITRNTIRUEY Hcafhg ¥fasai |

E T ASYET EE: I

SareerapAtasamyE tu kEvalam madeeyayaiva dayayA atiprbuddhah, .....

tadAneemEva .....tvam .....madanubhava-janita anavadhika atiSaya preetikArita

aSEsha avasthOcita aSEshaSEshataika ratiroopa nitya kinkarO bhavishyasi ||
mA tE bhoodatra samSayah ||

---SaraNAgati 6adyam-20

Nararararar AT
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. liberated state, involves himself in service (in accordance with the scriptures

. and nitya-sooris (in the liberated state). This is what SrI ALavandAr longs:

' The Lord is delighted when BhAgavatas are served by a jIva, who is also
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compassion, ... at that very moment, you will become My eternal servant finding
sole and exclusive joy in rendering all forms of service without exception suited

to all states and situations. Have no doubt about this.)

The Lord too delights when the jIva, both in his bonded state as well as in the

while in the bonded state) not only to Himself but also to His servants, muktas

‘-lcl"dl-ld LG e

FETSEUHIecTehicaHEL:

TSRS GTEsEd: |

' bhavantam EvAnucaran nirantaram
praSAnta-niSSesha-manOrathAntarah |
kadAhamankAnTuka -nityakinkarah
praharshayishyAmi sanAtha-jeevitah |[--stOtra ratham-46

(When shall T always be Thy servant, look upon Thee as my Master and in this
way give Thee delight?)

another BhAgavata. If we examine the pramANams, the Lord Who has the

NarararararEr e ar A a G A ar A Er Ay
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=% (At the time of the body falling off from you and solely as a result of My E
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g BhAgavata as his body, is the object of worship as is declared in the verse:

%

3 geffed fUcqd AT TR FgarI, |

HPIATaIcHT [SIAe Ietied d |

yE yajanti pittrn dEvAn brAhmaNAn sahutASanAn |

sarvabhootAntarAtmAnam VishNumEva yajanti tE ||

--MahAbhArata, SAanti Parva, 355-41

(Those worship the pitrus, the gods, the BrAhmins and Agni - they in reality

worship only VishNu, Who is the Inner Self of all beings.)

The Lord himself has spoken of the BhAgavata as His very self:

o ha\

[N N
SqNI: 9 Wdd el ATcHd H A |

Eamwa“ : @ & GeRTcHT ATHETgET T |

udArAh sarva EvaitE j~nAni tvAtmaiva mE matam |

Asthitah sa hi yuktAtmA mAmEvAnuttamAm gatim ||

---Gita, 7-18

(All are indeed noble; but My conviction is that the man of wisdom is My Self.

For, with dedicated self, he is devoted exclusively to Me as the highest goal.)

Hence, the Lord will be pleased at the service rendered directly to His own

inner self and not as that done to His body. In addition to causing pleasure to

71
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2 the SEshi, the relationship of the jIva to the Lord as His Sesha is also through ENET.E
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also be through the medium of the BhAgavata. Here, it would be worth while to

recall a slOka of Swami Desikan:

D

.

fercd S GHaEd ¥gaUcHad: | |

HE GgNF 9 &1 3lfYcd qHTeH:

nityam SriyA samEtasya bhaktErAtmavatah sadA |
saha sadvArakam ca syAt SEshitvam paramAtmanah ||

(To the Supreme Being Who is always with Lakshmee and Who looks upon His
devotees as his very Self, the attitude of being a SEshi may be both by being a
SEshi along with Lakshmee and by being a SEshi through the medium of His

devotees.)

That is, those who look upon themselves as SEshas to His devotees are, through
the medium of these devotees, SEshas to the Lord himself. He is just like a
king who is independent and who takes pleasure in acting as he pleases, places
the ornaments and garlands worn by himself round the necks of the servants

and of his elephants and horses.

SrI ThiruppANazhvAr says:

Sl Wit TarematwrlubhHH 606V

adiyArkku ennaiyAtpaduttha vimalan

---amalanAdi-pirAn-1

(The Lord Who is spotless and Who has made me the servant of His servants).
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adiyArkku ennaiyAtpaduttha vimalan-Paan Perumal

So do SrI nArada says:

ARG SR cIERI-FIeST|

TR VTl ATERT @dd g

nAradOhamanuprAptah tvaddarSana-kutoohal At |

: prabhavO bhagavad-bhaktA mAdruSAm satatam dvija ||

£ ---ItihAsa Samuccayam, 31-54

o

e

R R R R R L E  E L ey
r
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& (I, nAradA, have come here with an eager longing to see you. To men like me, Oh E

Brahmin, those who are bhaktas of the Lord are masters.)

SrI Thirumangai AzhvAr says:

L wpmid @ Osuieud 2 QS @ iurCyr®

2 _mMGsusT 2 MMIBHID 2 65168TIg WITTIIIg 65 LD
maRRum Or deivam uLathenRu iruppArOdu
. URRIlEn uRRathum unnadiyaarkkadimai

---Periya Thirumozhi, 8-10-3

(T will not remain in the company of those who think that there is any other
. deity deserving adoration than Thee; also what I have accepted with delight is

the duty of rendering service to Thy devotees.)

As stated in these passages, jIva is absolutely subject to the will of the Lord

and the service of the Sesha is due also to those who are the favourites of the

sadagopan.org

' Lord, our being a Sesha to the Lord extends even to the BhAgavatas and should
last as long as the self lasts. Our being SEshas to BhAgavatas arises from their
. being devotees to the Lord and pertains to our essential nature. It is also
because of their qualities and knowledge (guNa-j~nAna), which cause a desire in

' us to serve them. The same sentiment was expressed by LakshmaNa:
~ N
 STEREE HIdT ORI IRT: |

ahamasyAvarO bhrAtA guNairdAsyamupAgatah |

---rAmAyaNam, 4-4-12

i
i
i
i
i
2
i
i
i
i
i
i

l (T am His younger brother; I have become His servant by His qualities.) The

s point o be noted here is that this relationship of being a SEsha is due both to uy
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our essential nature and to our admiration for their wisdom and character. B

These two aspects are indicated in the slOka quoted above as uttered by SrI

nArada, by the two phrases,

(1) "bhaktas of the Lord" and
(2) "men like me".

Thus SwAmi Desikan showed that the Lord does another favour to the mukta-
jIva by helping him to do service to His eternal devotees and other muktas, as
He delights Himself in such servitude of the mukta-jIva. It may be worth
noticing here that, whenever a SrI vaishNavite dies, it is traditionally
described as "so and so has attained the AchAryan thiruvadi’ (the feet of
AchArya), because it is the ultimate object and also because it pleases the
Lord. The Lord is delighted by the service rendered by one to His devotees
more than the service directly to Himself. Moreover, the Lord Himself places
the mukta-jIva, after he attains mOksha, at the feet of the BhAgavata who

has already attained His abode rather than taking him for His service. That is
the farthest extent of our ultimate object of life (purushArth-kAshTha).

buo updobopos




SECTION 9.2 (VII)

Favours being done after crossing the river, VirajA

' In the previous sub-section, Swami Desikan showed how the mukta-jIva's
perfect enjoyment of the Lord affer he attains Him extends up to its farthest
. limit in the form of serving His devotees - both nitya-sooris and muktas in His
abode. In this sub-section, SwAmi Desikan describes another favour done by
. the Lord in making the mukta-jIva feel indebted fo the Lord seeing His
immeasurable joy over the jIva's attainment of the highest goal - equality with
. the Lord Himself:

(vi) @Qumids®m ans W@Lﬁ S Cupras  Blew 61 S S, & @ Ly
RIS HAH@EG @Qemou  TLOTUDMTNID MBS W‘Wg’;@g&
L Sei(B), @ousst %T%fmmhuu; L6551 GBI L0 B | YLD,

(vii) ivankku vantha atiSayamum than pERAka ninaitthirukkumpadi
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kaNdu, ivan krutArthanAmpadi paNnumathuvum;

The wonderful glory obtained by the mukta-jIva is considered by the Lord as
His own benefit. The mukta-jIva also witnesses the great happiness derived by
the Lord because of his attaining Him and feels indebted to the Lord. This is
yet another favour he got from the Lord.

In this sub-section, Swami Desikan makes a subtle point which is normally not
+ within our thought. While the jIva feels fully satisfied with his attaining the
Lord's abode to have a full and perfect enjoyment of the bliss, equal fo that of
. the Lord, the Lord Himself also feels fully satisfied as if He has achieved a
great success by bringing the jIva back to His abodel

:
|
:
i
:
i
:
i
:
|
:
i
:
i
:
i sarvaSEshiyAna thanakku ivai ellavaRRAlum vantha santOsha-atiSayatthaik
:
i
:
|
:
|
:
i
:
i
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ge= This kind of sharing the highest bliss by both the Lord and the mukta-jIva is g

known as sAyujyam. It is considered as the actual mOksha. Some jIvas attain

the worlds such as those of VishNu and the privilege of living in the same world
as VishNu's, which is called sAlOkya. Some jIvas attain proximity fo the Lord,

which is known as sAmeepya. Some attain forms similar to that of the Lord

which is called sAroopya. These jIvas are also called muktas as upacAra

LR TR T ey

(courtesy), since they are very near the ultimate goal but not actually muktas in

the true sense of the word. This is explained in the following SIOka, which is

: said to be in SrImad BhAgavatam:

haN o

N SNeo o Ne [N e ha¥
i ARy [IEMEAIHIrd hdd HHAH=S«d d hl[qd |

N 3

i o0 g &Y TRl Yioied 9igsaE-d g d Aie S |

¢ l0kEshu vishNOrnivasanti kEcit sameepamrcchanti ca kEcidanye |

anyE tu roopam saddrSam bhajantE sAyujyamanyE sa tu mOksha uktah ||
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(Some live in the worlds of VishNu; others approach very near to VishNu;

+ others acquire forms resembling the forms of VishNu; yet others attain the
enjoyment of bliss equal fo that of the Lord, which alone is called sAyujya.)

a hundred looks very small compared to one thousand, the same way sAlokya
etc. are compared to sAyujyam. The fruth of this may be seen in the following

E This SIOka declares that only sAyujyam in SrI VaikuNTham is mOksha. Just as
E SlOka:

N e

qe AS - T | HIE |

EWW@WEQ%H

s
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:

icchAmyaham mahAbAhO sAyujyam tava suvrata || ---Jitante StOtram, 2-36

(T do not at all beg for mOksha which goes by the names of sAlOkya and

I sAroopya. I long, Oh Lord, for sAyuja with Thee).

sAyujya means the relationship between two persons who are united in
communion (sayuk). One might be sayuk with another, although only in the
common enjoyment of certain pleasure. Here, in regard to the mukta, the
object of enjoyment is Brahman with His prakAras or modes. Since Brahman
and the mukta both commune with each other in the enjoyment of that bliss,
the mukta is called sayuk with Brahman.

In this case, a question arises: Why then in the same Vedic passage, the two
words, sAyujya and sArshTitA are employed, when both mean the same thing?

The sentence is:

N a¥

Hlﬂ_q HHEZ?'” (‘I‘-IlrlcélchleIHdll |

sAyujyam sArshTitAm samAnalOkatAmApnOfti | (source not known)

sAyujya means that the same object is being enjoyed by the mukta and the

} Lord, just as two friends taste the same sweet. This is called bhOgya-sAmyam.

sArshTitA means the enjoyment of an object by the two is at the same level.
The joy is the same for both. In the world, we see that though many taste one
sweet, the pleasure derived by them varies person to person. But, in the

Paramapadam, there is no difference in the level of enjoyment of the bliss of

Brahman between the Lord and the mukta.

Equali‘ry in the enjoymem‘ of bliss between the Lord and the mukta is sAyujyam.
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ge= creafing, maintaining and destroying and such other things in regard to the
world (jagad-vyApAra). That work is exclusively rests with the Lord alone.
SwAmi Desikan compares this arrangement or difference fo a father and
others in a family. The father cultivates the field and the sons and others who

! do not cultivate it, enjoy alike the fruit from the cultivated field. The Lord
Who is engaged in the work of the world and the mukta who only witnesses it

! have the same degree of enjoyment in the bliss arising from that work.

: The Brahma Sootram deals with this subject in the "JagadvyApAra-
varjAdhikaranam” starting from 4-4-17:

! The Sootram, 4-4-17 states:

| SRIGEATINES SeRuTed slEdcaT ||

(The mukta attains glory similar to the lord except in the matter of activity

: relating to creation etc. of the world; because, the context related to the

buo updobopos

activity of creation etc. of the universe belongs to the Lord and also because

: the liberated jIva is not associated with that context.)

The Sootram 4-4-21 states:
=\ [aN
FRTHEEFHAEHE

bhOgamAtra-sAmyalingAcca ||

E jagdvyApAvarjam prakarNAdasannihitatvAcca ||
E (Because there is an indication that equality relates to mere enjoyment of bliss,

the mukta is not having the function of creation etc.)
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&% sAyujyam by the mukta. There is a section of VedAntins (advaitins) who

= e RN
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interpret this sAyujya mukti as oneness or identity with Brahman. They ferm it
as 'aikyam’. This view is opposed to the etymological meaning of the word,
sAyujyam, as well as vEdic texts which declare that Brahman is different from
the jIva:

FAlSd GIEE JEvd dRAEdl JFad serash |

sarvAjIvE sarvsamsthE brhantE tasmin
hamsO bhrAmytE brahma cakrE |

pruthagAtmAnam prEritArm ca matvA
jushTastatastEnAmrtatvamEti ||

--svEtASvatarOpanishad, 1-6

(In the wheel of Brahman, which is great, which makes all beings live and in
which all are placed at the fime of dissolution, does this jIva migrate. Knowing
that prompter and knowing himself also as different from Him and becoming an
object of love of that ParamAtman on account of that awareness, he attains

immortality.)
& gUUT g @1 GHF 98 IREEaSd |

TARY: Ty EaTEfa Ssteal IR ||

dvA suparNA sayujA sakhAyA samAnam vrksham parishasvajAtE |




E

E

Tl et SamRianTT TRl Jgat At gt wmH)

tayOranyah pippalam svAdvatti anSnannanyO abhicAkaSeeti ||

--MuNDhakOpanishad, 3-1-1

(The two birds - jIvAtmA and ParamAtma- having similar qualities and moving
together cling to the same tree. Of these two, one eats the fruit of karma that

is ripe and the other shines without eating.)

They cling to the same free

________________________________________
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. e N . N . ~ e\ E
dchNUT QIEIYNTN Y Tcdl qd H=9d 9q4RI:

nityO nityAnAm cetanaScEtanAnAm EkO bahoonAm yO vidadhAti kKAmAn |
' tatkAraNam sAnkhyayOgAdhigamyam j~nAtva dEvam mucyatE sarvapASaih ||
--svEtASvatarOpanishad, 6-13

(The One eternal sentient, bestows the desires of many eternal sentients. That
. is The cause which is known from the scriptures of the sAnkhya and the yOga

schools. By knowing that God alone, one is freed from all bonds.)

' The view of advaita that SAyujyam is oneness is refuted by these passages
which declare that the mukta will attain perfect resemblance (sAmyam) to
. Brahman and that the mukta will be like Brahman. This is conveyed by the Gita

too:
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o

FIsTY AqTed 99 = gied = 1|

idam j~nAnamupASritya mama sAdharmyamAgatAh |
I sargEpi nOpajAyantE pralayE na vyathanti ca ||
--Gita, 14-2

(Those who, resorting to this knowledge in form of upAsana, attain to the
' possession of qualities that characterize Me, are not born even at the time of

creation nor hurt at the time of dissolution.)

!
!
!
!
!
!
SS——
!
i
i
i
i

Similarly Maharishi VyAsa has also expressed the idea at great length in the

—== discourse between VasishTa and KarAla and concludes by saying: "The jIva ifm
U : .
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released from bondage, i.e., the mukta, attains the Supreme Being and acquires §

attributes similar to those of the Supreme Being. He foo becomes free from all

imperfections when he reaches Him."

One more difference between the Lord and the mukta is 'Sriyapatitvam’, being
the Consort of Lakshmee, which belongs to the Lord alone. The job of creation
etc. also can not be distributed to many, as the jIvas are countless and if this
job is done every one, there will be only confusion. So, the Lord alone retains
this job with Himself, even though He assigns it others also sometimes as an
Emperor gets a job done by His servants keeping the control with Himself.

In view of this, Swami Desikan says in this sub-section, the Lord also derives
satisfaction in bringing back at least one jIva into His abode, though still many
others are there to be brought back. In this, He has to be patient as the jIvas
are yet fo turn towards Him. A situation has to be created to achieve this. A lot
of work has to be done in this regard, as in the case of cleaning every one of

the gems which have fallen into dirty muddy mess. He has a lot of work left to

be completed.
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SECTION 92 (VIID

Favours being done after crossing the river, VirajA

In the previous sub-section, Swami Desikan showed how the Lord derives great
happiness in the mukta-jiva enjoying the bliss in equal measure as He does. In
that way, SwAmi Desikan confirmed that this sAyujya mukti is not oneness by
saying that the Lord is happy that the mukta-jIva is also happy which means
both have not become one as some vedantins have built their theory of advaita.

Now, in this sub-section, Swami Desikan deals with it in another angle:

(vin) ‘CoTSHBMHTHCmMTH 2 aiemerd FLICH  Fmul UM  BI6T
S Cwet  @Qevierd HaTCouGern?” T @MmHBH  Qeusmerl  Tew e

QarThsdmw  CursauriLiCs @Qmbs ﬁﬁiﬂ—w—a@ﬁqﬁmm

BlSWmoUy BLSBHILHIAD———6T00T  (WPENL  HisFHl, Feodmb L HHle0
Blormib  YoouL Ml L jr@&uiisidsd avsigwnmst Cuearaugrw Cesm(h S @i

GumGsv @@,é,@m__sr&rm—wamaﬁm.

o))
38
o
o
o
o
=)
S
©
O
()

(viii) "kOlatthirumA-makalLodu unnaik koodAthE cAlap pala nAL adiyEn innam
thaLarvEnO?" enRu iruntha ivanaip piNai kodukkilum pOkavottAthE iruntha
niratiSaya-Ananda-anubhava-pareevAham nityamAmpadi nadatthumathuvum --
ellA munivum theernthu, ciRaikkoodatthil ninRum puRappadaviTTa
rAjakumAranukku sthiramAna yauvarAjyam  kodukkumAp pOIE irukkiRa -
pradhAna-upakAra-vargam.

The quote which is from a verse in Thiruvaimozhi, is selected by Swami Desikan
to emphasize that even the mukta-jIva had not aspired for oneness with

Brahman but desired to be with the Lord in the company of His Consort, SrI:

GHTVSHHITOL BLBESHID Blarmid S H(m,BHID

Fmsoliusv mret 2 HHECHTM 2 Widker HsriurCest
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Camov s S(momwHsCormlh 2 aiemeard gL T6H

i Fmeolunsral g Cwer @Qeieid HerTGCauGerm?

‘ J~nAlatthoodE nadanthum ninRum kidantirunthum

: cAlappala nAL ukanthORum uyirkal kAppAnE

: kOlatthirumAmakalOdu unnaik koodAthE

cAlappala nAL adiyEn innam thalLarvEnO? ---ThiruvAimozhi, 6-9-3

! (You walked on this earth, showed Your postures of standing, reclining and

sitting in order to protect the beings who cannot survive without seeing you
: even for a second. Now, I am in the same position having an unquenched desire
to see you along with Lakshmee. I am becoming weaker and unable to sustain

| myself without seeing You. How long am I to wait like this?)
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Paramapadanathan-parameshwara viNNagaram

E== Similarly was this mukta-jIva once longing for withessing the Lord along with g

arararary
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His Consort. Now that he has attained Him, can He allow him to leave Him? As
the jIva's longing for Him multiplied several times, the love for him also
similarly grew in the mind of the Lord. In fact, the Lord's love for this jIva is
more than that of jIva and hence, He cannot remain without him. In order fo
show the Lord's anxiety, Swami Desikan describes the situation in which the

Lord is placed:

"Qousmaill Nsmess QBTHSSb CursQaurLiCs @Qmis ﬁ-lT%le—BTlﬂr_c{—

APTEANAE LD B wombuy. BLSSiogimn"

“ivanaip piNai kodukkilum pOkavottAthE iruntha niratiSaya-Ananda-anubhava-
pareevAham nityamAmpadi nadatthumathuvum” -

The Lord does not allow him to leave Him even if the mukta gives all assurances
that he will return to Him. He will not allow him fo leave even if he places his
Mother, SrI Lakshmee as a security. This is the message being conveyed by

this expression. Why does He do so?
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“W-W—%ﬁwm BlSWiombLy BL 5 SHI0FHIawn",
“niratiSaya-Ananda-anubhava-pareevAham nityamAmpadi nadatthumathuvum” -

The bliss which the mukta-jIva has started enjoying has no parallel nor superior
similar to the Lord Who is "guurit  WBl&snmemr  @eweownw  wrworwet”, "oppAr
mikkArai ilaiyAya mAmAyan" - the wonderful Lord who has neither an equal nor
a superior. The Lord does the favour which is the final favour after the mukta-
jIva attains Him, by making this unparalleled Bliss a permanent one. It is
flowing like a flood and has no end. The Bliss enjoyed by the mukta will remain
for all the time to come. As Time has no control in the nitya vibhooti, it is static
there. There is no question of next moment or even a second, not to talk of

tomorrow. It is present, present and present alone. Mukta has forgotten his

ar

ar

ar
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ar

86

ar

ar

ar

ar




arararararn

ararar

ararar

ararar

ararar

ararar

ararar

ararar

ararar

ararara

2= past too and there is no worry about future. Nityam, nityam and nityam alone. g
In that situation, where is the question of his leaving? Even if he wants, the

Lord will not allow it. That is the message of the very final Brahma Sootra:

L G (SHEEAG RS IE(SHECAG

* anAvruttih SabdAt anAvruttih SabdAt || --4-4-22
(There is no return, there is no return, because so say the scriptures.)

Here, Scriptures means the will of the Lord as it is He Who propagated the
vEdas. So, where is the question of Himself violating this code? Even if His
Consort who is the most dear to Him recommends, He will not yield.

HABGWTT SWHHBHHISH SMOHJUTMTHINILD FFH &6 I G CLosd
sTeaoTig Wit B HIGFUwWTT QFUSTCID mertm OQFUISTT 6TeTUTCUTID

el ieHLW ML MEBT IHSeNvEIsH BH Hlew FOHBIHB W6VTH BT 6 6udH H
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TR DIGHDLUW ST UIEIS MBS DU MmEmT(W s hemmuGy?

thannadiyAr thiRatthakatthuth thAmaraiyALAkilum cithakuraikkumEl
ennadiyAr athuceyyAr ceythArEl nanRu ceythAr enbarpOlum
mannudaiya vibeedaNaRkA mathiLilangaith thisai nOkki malarkkaN vaiththa

ennudaiya thiruvarangaRku anRiyum maRRoruvarkku ALAvarE?

;
;
&
&
E y ys:
&
&
&
&
&

---PeriyAzhvAr thirumozhi, 4-9-2

her, "My devotees will not commit any mistake, even if they do it, it will be for

good only.")

J (Even if SrI Who resides in Lotus, complaints against His devotee, He will tell
£
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&% Hence, there is no question of His allowing the mukta to leave Him. And, of E
course, the mukta will also not think of leaving Him, as he has already joined, in
the Paramapada, the eternal devotees who are witnessing the Lord continuously
without even a wink, as stated in this Vedic passage that is recited in our

temples daily:

o haN . . o o
TGS T 9€ |l qRdied Gd: fedid Fgaad.|
Al fagegal SR]E! TEaEed |

o N ¢

ERUIECRET Rt

tadvishNO paramam padam sadA paSyanti soorayah diveeva cakshurAtatam |
tadviprAsO vipanyavO jAgruvAm sassamindhatE |

vishNOryat paramam padam ||
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---Rg vEda, 1.22.20

(With their broad eyes, the nitya sooris are witnessing for ever that highest
abode of VishNu; they are the sages uttering vEdic mantras, ever awake,
keeping the highest abode of VishNu bright.)

SwAmi Desikan ends this sub-section:

“stevsom ey BinH, Fempd  GmLSS0 Bleaimid  ypoure  greg
GLIIDISHGEGH auSlgwrar  CQuearaugrww BsThHHGHwId CuGm @mEbdEmn ——-

TIH-STR N .

"ellA munivum theernthu, ciRaikkoodatthil ninRum puRappadaviTTa

s rAjakumAranukku sthiramAna  yauvarAjyam kodukkumAp pOIE irukkiRa - fa:
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ararar

mukta, just as an Emperor grants the status of Crown-Prince to his son who has
E left the prison house, with all the sufferings having gone. The prince will have

this position of Crown Prince stable.

Similarly the mukta-jIva also enjoys this unique position for ever to come, after

* he left the miserable samsAra once for all, and attained the Lord's feet.

i o arorarara NarararararEr e E e a G A Er A E e A Er A AT
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g% Thus has been the series of excellent favours conferred by the Lord on the
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SECTION 10

SrI NammAzhvAr reveals all these so far described, in the first verse of his

work, Thiruviruttham.

After listing out all the favours the Lord does to a jIva from the beginning till
he attains His abode and enjoys the full and perfect Bliss equal to Himself,
SwAmi Desikan now gives an introduction before taking up his commentary on

the first verse in the Thiruviruttham of SrI NammAzhvAr in this section:

@iy B LW @W—ﬁfe{&'{mn&g 3 65T I 6 LW Fq’—gi%—a?‘«ﬂ?lmm HERIR-
ﬁﬁﬂ—ﬁ'@ﬁ—ﬁ@—ﬂﬂﬂ%@lﬂ@&m@m Wpery auTGaFaugsr LI 2 LGNy
ugbU»IHm (Pl (hdb CEmmemi(p, GLosd éﬁf—m-qﬁ@?{@@mng ﬁw-

~
Fhd-Thedionas 3CuFpE®HE  WPUpIy b Aldwrem Hwmsd  Jwisumib

SITHMBISWTeT  S(HwomeorGsn  wwisup wHSmevw  QUMIDLY  DI(HETILL L
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ippadi  nammudaiya apEkshA-nirapEkshamakath thannudaiya sva-buddhi-
adheenmAna sahakAri - viSEsha - sahita - sambandha-guNaviSEshangkal AIE
munbu sarvESvaran paNNina upakAra paramparaikalai munnittuk koNdu, mEl

dESa-kAla-paricchEdamillAtha  divya-kainkarya-paryantamAka apEkshikkai
mumukshuvukku  prAptamAkaiyAl ayaRvaRum amararkalathipathiyAna
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: thammudaiya anubhava-pareevAhangkaLAna prabandhangkal nAlil  mudal
prabandhamAi ivar tham vrutthAnthangkalai munnidukaiyAlE ‘Thiruviruttham'
enRu pErpeRRa prabandhatthin muthaRpAttAl poorva-upakAra-smrutiyai
munnittukkoNdu uttara-upakAra-apEkshaiyilE upakramikkiRAr.

Meaning:

Thus, the Supreme Lord,
the Consort of SrI, hasi®

us in the absence of any
plea from us; purely out of %
His helping nature and :
perhaps due to the eterna
relationship  that exists
with us. This resulted in§
the development of af

buo updobopos

E done a series of favours to
E desire for liberation that
: rendering divine service fo
: the Lord unrestricted
: either by place or time. '
: Being such one, SrI
: NammAzhvAr who has been

of the blemish-less eternal
i devotees, begins to submit The Consort of Srl

his plea for further favours,
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compositions, which are but out-flow of his own experience. This he does

keeping in mind the favours done by the Lord earlier.

The first verse is:

Qumirs Blarm EHTETIPD QUTELTEMTILS GHW BI(PSH G L LDLJLD

@QBBlaim Bisnw @sanuripmrsnie 2 ullgemiiLmsr

sl CumeNyomiis O Hmil @ewwCuini B 6w svsun!

Quuisilerm CaLlL(mermil g Cuest GlFulujd  6Mewt swr LILIGLD.

poinninRa j~nAnamum pollA ozhukkum azhukkudambum
inninRa neermai iniyAmuRAmai uyiraLippAn

enninRa yOniyumAi piRanthAil imaiyOr thalaivAl

meininRu kEttaruLAi adiyEn ceyyum viNNappamE.

sadagopan.org
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SUB-SECTION: 10.1

Word-by-word meaning of the first verse.

: After the brief introduction, Swami Desikan now provides a detailed

n

commentary on the first verse, “Qumis  ®sip”, “poinninRa”’, of Srl
* NammAzhvar's first of four compositions. Please see Section 10 above for the

full verse of “poininRa”.

Qumirs Mleim EHTET(PWL  CUTTEMTISHGHW  DPHGHLIOLLWTMI]I ~  SVLDVT]Y
fpsvLOT6BT HMTe d-[dwpb, SQuIs uBS 5||(\|E'|3|§\8—W@Lb, 3B Ig WTH

s 5 CHAEAH  -Ug Qo men HT%HFE’E@L&. @) 6 6u 1o 0 I (p &f o

Canwmis e HCHs0e0md o Uy, @miICxr AJh—HHEA Wb Qsmsrarajwmbd.

poinninRa j~nAnamum pollA ozhukkum azhukkudambumAvathu - samsAra

moolamAna bhrAnti-j~nAmum, athadiyAka vantha prAtikoola-anushThAnamum,

buo updobopos

athadiyAka vantha rajas-tamah-pracura-mAna  prAkruta-dEhamum. ivai
maRRumuLLa hEyangkalLukkellAm upalakshaNam. ingE anukta-samuccayamum
! koLLavumAm. ---

: By the expression, ‘the false knowledge, evil conduct and dirty body' in the first
line of the verse, the AzhvAr means: the delusive knowledge arising out of the
! samsAra, arising out which comes the unfavourable conduct, which leads one to
beget the materialistic body dominated by the rAjasa and tAmasa qualities.
: These are indicative of other reasons too. Here, one may include whatever that

has not been stated.

P Qumis Blsim eprend” sTaipgl ARAUone SwrGan QUM sTaeTsoTbUY. Bl
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"poinninRa j~nAnam”  enRathu naSvaramAkaiyAIE poi ennalAmpadi niRkiRa
abhOgyamAna vishayatthil karaNAyattamAip- piRakkiRa bhOgyatA-bhuddhi-
yAkavumAm. anAdi-kAlam paramapurushArthatthai izhanthu, samsAratthilE
akappattukkidantha ithil anutApam thORRumpadi.

The expression, 'false-knowledge' also indicates the intention for enjoying the
sensual pleasures with regard to things that are not really enjoyable because
they are perishable and thus are false. Such false knowledge makes one

sympathetic towards him, who is caught in the mire of samsAra since unknown

O ! time, having deprived of the highest human oal (parama-purushArtham).

C g dep g9 goal (p P

o

g "QEElsin i’ -- @iy Baim (FHIyS e 5.

o

& “inninRa neermai” - ippadi ninRa prakAratthai

o

-g - (Such a situation as this;)

0
"@eNwmb o premw” -- W—Wmnuﬁ, AUNTd-dHS e 2_aor

o o o

B\ & 560 HiddSgnen MSTMRI i @ H Mm@ CLosd QUHAHS UL w6 61
SHLWTS LY, 'Wnd TS @ Gl "RATITE W‘@T" st ATI-dgcd g 6m 5
ST HBE MBI “WW @ & SwurFw oMLy qaﬁ'qesaf)mqm G LG
ST (HBMHTHALOTLD.
“ini yAm uRAmai" -- sarvalOka-SaraNyanAi, SaraNAgata-vatsalanAna un

thiRatthil prati-buddha-rAna nAnkal ithaRkumel ippratikoola-paramparikalai
adaiyAthapadi; 'yAm' enkiRa ithu, “paritrANAya sAdhoonAm" enkiRa sAdhu-
bahutvatthaik kAttukiRathu. “"paSu-manushyah” ityadikalLiRpadi sambandhi-
kaLaiyum kAttukiRathAkavumam.
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2= By the expression “ini yAm uRAmai" (in order that we do not get into such a g
situation hereafter), the AzhvAr means, in order that we -- who have been
entertaining hostile thoughts against You, the Lord of all worlds, Who is
compassionate towards those who surrender at Your feet - do not get into this

| kind of successive un-favourable situations; Here, "yAm" indicates the large
assemblage of good people as referred to in the expression, “paritrANAya

: sAdhoonAm" (Gita, 4-8) [for the protection of the good]. The expression also
shows the nature of connections as stated in “"paSu-manushyah” (animals and

* humans).

: This is from a SIOka in SAndilya smriti. We shall see the verse in full:

° N D .
TRIES: &l a1 I | JSUTg-ESE: |

paSu-manushyah pakshee vA yE ca vaishNavah samSrayAh |

buo updobopos

tEnaive 1E prayAsyanti tadvishNOh paramam padam ||
i --SANdilya smruti, 1-15

: (Animals, humans, birds etc surrender to VaishNavites and because of that,
attain the highest abode of the Lord.) Thus, by the word, "yAm", the AzhvAr

: refers to those who have surrendered to a devotee of the Lord.

The word-by-word commentary by SwAmi Desikan continues further:

N o o .
E dqd d JAEHled &R0 GXH YeH I
E "o _ulpeNiiune” - 2 s @, TR -2 iomi g g, HAHchcHumnisds SHets

GUMT6DT .,

EW‘&;@‘&, "W‘-‘Eﬁsg" STSIBDUY W BHWoTd  IFIUaNSBI  LIssH gl
£
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&% "uyiraLippAn" - unakku ananyArha-SEshamAi vaitthu, asatkalpamAik- kidantha :
i Atmasvroopatthai ‘dAsabhootOham’ enkiRapadiyai nithyamAka anubhavikkap
paNNuvAn.

4

The expression of “uyiraLippAn" in the verse is beautifully commented by
SwAmi Desikan. Our Atma exists only as a dAsa of the Lord and His devotees.
In the absence of such feeling or awareness, it is equal to non-existence. When
we were not aware of the difference between the Atma and our physical body,
then also we were not in existence, as the Atma-j~nAnam did not blossom then.
After our accidental contact with an AchArya or a devotee of the Lord, we
started learning about ourselves. Slowly we learnt, even though theoretically,
that we are not the body, but the Atma that has taken residence in the body.
That knowledge was enough to give us life, in real term. But, by the grace of
the Lord, we started fo listen to the discourses of our AchAryas or their

learned disciples. We had the opportunity to learn the Divya Prabandam, in

fully and deeply. When we started studying his verses, we found the

n ow

expressions, “adiyEn”, "dAsan” and the like. We learnt that these words refer

sadagopan.org

to the AzhvAr, whenever he mentioned about himself. We also came to know
that the essential nature of the Atma is 'j~nAna’, knowledge. But only when
studied the second verse in the 8™ Thiruvaimozhi in the Eighth Centum, we
learnt the word, "adiyEn", is the true definition of the Atma. That is, the dAsya
bhava, being the servant of the Lord and His devotees is the true definition of

our Self. Only after that revelation, we got the life in fact.

Till then, we had been just as an acit - insentient - a material thing. Now, when

:
|
:
|
;
|
:
|
:
|
:
i particular, Thiruvaimozhi of SrI NammAzhvAr, which grasped our attention
;
i
;
|
:
|
:
i
:
i
;

we recall the earlier existence, it appears we were no different from a life-less
stonel

3
This is what the AzhvAr means by the expression, “uyiraLippAn". Now we study

SwAmi Desikan's commentary in detail:

R L L L s R R R R R R R R R R R R nh

gt — Ny
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- DI 3G IR -2 Tiomis D B,
unakku ananyArha-SEshamAi vaitthu-

* Here, "unakku" means the Lord. “ananyArha-SEshamAi vaitthu” means: Despite
the fact that we are servants of You alone and none else, we remained like a

: lifeless matter (asatkalpamAik kidantha)

"Atmasvroopatthai 'dAsabhootOham’ enkiRapadiyai nithyamAka anubhavikkap
: paNNuvAn."-- In order to make us realize the essential nature of the Atma
(Atma-svaroopa) as the servant of Yours. Not merely o make us realize this,
: but to make the realization a permanent one - "nityamAka anubhavikka” - To

make us experience this awareness for ever.

For this, what the Lord did? The AzhvAr answers it next:

P tandlagip Cuirafyomil Npismil”

III

“enninRa yOniyumAi piRanthAi

buo updobopos

You took births in all types of beings.
: We now see SwAmi Desikan's commentary:
| - AR A - M imo sy srsboons SERG sngis S-S nisas o
Blgipy  FdSldmisst  mredlww  sisupCor® AT a3t sTBTSBIGUMIbLIG. LS

! sransmws SougCu A Hwmd W—H@aﬁ—?ﬁq—w—@@mnuﬁ, fca-

FRiv-gg-acara- g e - e -aRo - ® oni,  C=SME-8dHomn,
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o iy

¢ [ Aledt&Hworyeron  HAAAN-AITH 5160 'SlsmsvougioiMsv  wsv  Dplumdl - sMeu(r,
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enninRa yOniyumAi piRanthAi

"dEva-tiryak-manushya-sthAvarangkal enkiRa ellAp prakAratthAlum pramANa-
siddhangkaLAi ninRa bhoota-jAtangkal nAlilum avaRROdu sajAteeyan
ennalAmpadi  SrIjanma-rahasyatthiRpadiyE, satyamAi, j~nAna-sankOcAdi-
dOsha-prasanga-rahita-mumAi, nitya-nirdOsha-Suddha-sattvamaya-
divyamangala-vigraha-pariNAma-Atmaka-mumAi, svEcchA-mAtra-hEtuka-mAi,
karma-kruta-kAla-niyama-rahita-mAi, sAdhuparitrANAdi-mAtra-prayOjana-
mAi, vyooha-vyoohAntara-vibhava-vibhavAntara-roopa-mAyulLLa avatAra-varga-

tthAIE, 'nilavarampila pala piRapAi oLivaru muzhunalam' ennumpadi piRanthAi."

Now, we take up the detail study of the commentary:

“&H-%W-Wrﬂ&ﬁ sTar )  sTevsumll NG HTeid ST G e o
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siddhangkal Ai ninRa bhoota-jAtangkal nAlilum” -

We know, from the scriptural authorities as well as in direct perception, that
there are mainly four types of beings. They are: devas, animals, humans and

plants. The Lord took births in all these types; and

“ 21um G AT 5 6T&BT GBI GVMLD LI ",
"avaRROdu sajAteeyan ennal Ampadi” -

He took birth in these types of beings in such a manner that He remained
without any distinction from them. He appeared the same others in that class
of life.

"Feswiansous Spug Cu’”,
SrIjanma-rahasyatthiRpadiyE” --

According to the secret of the Lord's incarnations.

This refers to the Bhagavadgita SIOkas spoken by the Lord Himslef revealing
the secret of His incarnations. There are four SIOkas (5 to 8) in the fourth
Chapter. To make our job easy, Swami Desikan himself summarizes the message

conveyed by these verses:

"o, FH-AEMENE-3N-TEg-TRd piomil,
"satyamAi, j~nAna-sankOcAdi-dOsha-prasanga-rahita-mumAi,” ---

All His births are real, (satyam). The Lord says in the first Sloka:

TEf B AN ST a9 319 |

bahooni mE vyateetAni janmani tava ca arjuna |

Nararararar AT
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"dEva-tiryak-manushya-sthAvarangkal enkiRa ellAp prakAratthAlum pramANa- §

buo updobopos
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By this, the Lord confirms the reality of His births. They are not myth or

illusion or mAya or untrue. This is what SwAmi Desikan emphasizes by the

expression: "satyamAi".

"R -FE TS - g - SEF -ad apuonir”,
"j~nAna-sankOcAdi-dOsha-prasanga-rahita-mumaAi," -

The Lord is born out of His own free will, without in the least giving up any of
the special qualities of His. There is no shrinkage in His consciousness or
awareness; He Who is not being born, is born: The AzhvAr says: "piRappiliyAi
pal piRavip peru-mAyan” - though not being born, yet, He takes many births as
He is wonderfull So, there is no question of death for Him, even though He

takes births. This is revealed by Him in the next Sloka:
SIS Ty T ST ¥ S5aist &)

Tehicl CATHTEISST S¥ETH SACHATIET ||

ajOpi san avyayAtmA bhootAnAm eeSvarOpi san |

prakrtim svAmadhishThAya sambhavAmi AtmamAyayA ||

(Though T am unborn and inexhaustible in My own nature, though I am the Lord

of all beings, yet abiding in My own nature, I am born of My own free will.)

This is conveyed by Swami Desika thus:

~ ¢

- - g - A - feeamg s - faoe - TR - i gpromis,”

“nitya-nirdOsha-Suddha-sattvamaya-divyamangala-vigraha-pariNAma-Atmaka- g

lereraramarerarareraarararararer e ararar e arar e ar e e arar e e e ararar e e e e ar G e e e e e ararara e e aranararE e e a e A e G Ay
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™ mAi -

His births are real; devoid of any bit of blemish; they are of suddha-sattva
(pure sattva quality, without the touch of rAjasa and tAmasa qualities). The
: bodies He assumes during these births are divine forms, though ordinary people
will not be able to see His true form with their material eyes; as His form is

¢ beyond the grasp of our sensual perception.
SwAmi Desikan further says:
~ N
"E=SHIFA-8dhiomi,”,
! “svEcchAmAtra-hEtuka-mAi," -
* We have already noted the Lord's own words in the Gita, where he says:

"I am born of My own free will." He is not under the control of any one else, as

! He alone is the Master of masters - sarvESvaran.

i SwAmi Desikan continues:

’

"FH-Fid- RS- (A~ womis,”
"karma-kruta-kAla-niyama-rahitamAi" --

His births are not subject either to any act of His or karmas, unlike in our case.
He is also not subject to the control of time; that is, no one can decide that He

. should be born at such a time or for such a duration etc.

: According to the scriptures, this prAkruta universe is under the control of
time. Our births are pre-determined; the duration of our life is also pre-
: decided on the basis of our previous karmas. The Lord is beyond such
limitations. He Himself decides the time of His birth, the duration etc., as He
# says in the Gita:

i o o-o-o-o-o-a-a-a-ara-a-a-a-a-a- G- aranananara- G- G- arananana-a-a- G- arananan G- ar G- G- ananananana- G- G- ananananara- G- G- aranananarar e G- ananananar G ar e ananananararard
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IGATAHTHET TS STHI G |

yadA yadA hi dharmasya glAnirbhavati bharata |
abhyutthAnam adharmasya tadA AtmAnam srjAmyaham ||

In this, the Lord indicates the reason for His decision to take births in the

world.

He says: "I create Myself in the world, whenever there is decline of dharma,
and rise of adharma, Oh BhArata!”

It is clear that there is no restriction as to the time of His birth. Whenever
people abandon the duties assigned to them by scriptures in accordance with
the four castes and four stages of life; and whenever there is rise of
opposition to the dharma, 'T Myself decide to take birth out of My own will.

This is to set right things and to restore order in the society. For example, His

sadagopan.org

ETEETETETE TR VR TE VR TR R TR TR TR T VE VR T VR T VE T TR R VR R T T VR TR R VR R T TR TR VR T R TR TR TR T TR VR TR TR T T TR T VR Y TR T T TR TR T TR TR TR VR TR TR TR VR TR R T T TRV VR R TR YR T T TR TR TR TR VR T TR TR TR T T

incarnations as VAmana, Narasimha, ParasurAma, SrI RAma, SrI KrIshNa etc.

It is not only for restoring dharma, but for something a more important
purpose, the Lord takes births in the world, says SwAmi Desikan:

o o haN
RSINRIEILIICRE B RIS G ITY (T
"sAdhuparitrANAdimAtra-prayOjanamAi,"

- For the protection of good people and the like.

The Lord is so powerful that He can restore dharma even from sitting in His

abode, without taking births. But, there are good people here, who are deeply

devoted to Him. For their sake, He takes births, as He Himself says in the Gita:
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B AT HTA! R = g

THGETGATT ST o 3
paritrANAya sAdhoonAm vinASAya ca dushkrtAm |

| dharmasamsthApanArthAya sambhavAmi yugE yugE ||

¢ (For the protection of the good, also for the destruction of the evil-doers and

for the firm establishment of dharma, I am born from age to age.)

i All these purposes can be achieved by the all-powerful Lord even while being in
His abode. There is no need for him to come down to this earth. Here, we must
¢ recall the excellent explanation given by SrI-bhAshyakAra as fo why He

decides to come down for the protection of the good:

"They are the foremost among the VaishNavas, who have taken refuge in Me.
These devotees cannot get support, sustenance etc., for themselves without
perceiving Me. They regard even a moment's time without Me as a thousand
Kalpas. They become broken in every limb because of the separation from me.
i So I am born from age to age in the forms of gods, men etc., for protecting
them by affording them the opportunity to behold My form and acts and to

! converse with Me."

: The other purposes like the destruction of evil-doers are incidental and minor

compared to the protection of His devotees.

* SwAmi Desikan indicates the various types of incarnations of the Lord:

| g -gE el - [T - [ TaTe & Tuomuysiton. STTAR-T1 5 51Go0",

“vyooha-vyoohAntara-vibhava-vibhavAntararoopamAyulLLa avatAra- 4,

i o o-o-o-o-o-a-a-a-ara-a-a-a-a-a- G- aranananara- G- G- arananana-a-a- G- arananan G- ar G- G- ananananana- G- G- ananananara- G- G- aranananarar e G- ananananar G ar e ananananararard
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According to the scriptures, in particular, SrI PAncharAtra, the Lord's
incarnations are of five kinds: His primary form is Para - in SrI VaikuNTham,
where he is known as Para VAsudEva. Then, for the sake of creation, protection
and destruction of the universe, He takes the vyooha form, known as Vyooha
VAsudEva. Thereafter, He descends intfo other vyooha forms, known as
vyoohAntara forms, which are three in number. SankarshaNa, Pradhyumna and
aniruddha - each for the three purposes just mentioned. Following these, he
takes births in various forms which are known as vibhavAntAra. They include
the main ten avatAras: Matsya, Koorma, VarAha, Narasimha, VAmana, BhArgava
RAma, SrI Dasaratha RAma, BalarAma, SrI KrishNa and Kalki (which he is yet
to take in future). Besides these, He is present in the hearts of all beings as
antharyAmi. Finally, He takes the form of idols in the Temples and homes,
known as archa avatAra. So the number of His births is countless. Here,

SwAmi Desikan quotes a passage from a verse of SrI NammAzhvAr:

‘Blemsvsugollsv Lsv MpOumil Q6Tlaum, wWemevLd 6Telsibulg MBI mul.,
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'nilaivarambila pala piRappAi oLivaru muzhunalam' ennumpadi piRanthAi.’, --

We may see the verse in full:

sTaMU(HLD @ uIsOsMsstsol Slem sv6uTLOMeL LIGLINMLITLI

R6MB (M, (PULBEVLD (PFH6Olw CHlgsv AILTLD

Q6MH M, Blsmevsmow Gl RPN WPILMSHIWD @em mGuimsst
DMUMD (L 6MEBIT(h BDHFHOOT LDDHFH o0 6w CH.

eLivarum iyalvinan nilaivarmbila palapiRappAi

oLitharu muzhunalam muthalila kEdila veedAm

2
|
|
|
|
|
|
|
|
|
|
|

i theLitharu nilaimaiyathu ozhivilan muzhuvathum iRaiyOn

& A
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g% alivarum aruLinOdu akatthanan puRatthanan amainthE.

--Thiruvaimozhi, 1-3-2

(The Lord takes births for which there is no rule; nor high or low in regard to
: the state. But in every incarnation, He shines with His countless auspicious
qualities. However, He maintains simplicity and lowliness despite being the
¢ highest of the highest. He confers on His devotees a clear vision and liberation
too. He grants these out of great compassion. He is the easiest to approach for

! His devotees while inaccessible for others.)

With all these aspects, You took births in every form of life, including that of

! the lowest, in order to save Your devotees, says SrT NammAzhvAr.

i SwAmi Desikan continues with his word-by-word commentary:

@owunt  sHemmatl-- TIGL gHHLEeF QFUls, Siw  uFSHTCM
BIRIBN QUPBHIEL BB, BldhwavDNseln ﬁlﬂ]ﬂﬂaﬁ) UGS gILDLI  6NViT6u
P GIOLDGITEST 6TV 660 sumLBWIT so1 6u G !

imaiyOr thalaivAl - sambandam otthirukkac ceithE, karma vasatthAIE nAngkal
¢ izhanthu kidakka, nityasoorikal nityAnubhavam paNNumpadi sarvasamanAna

sarva-swAmiyAnavank!

w ° Ill
@ 6»wCwT 6w veur!

: "imaiyOr thalaivAl" -
Oh the Lord of the nitya sooris!

SrI NammAzhvAr addresses the Lord as ‘the Lord of the nitya sooris!" This has
many connotations. BhagavAn is the Lord of all, then, why should the AzhvAr
address Him like this?

buo updobopos
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If we consider the context described by the AzhvAr so far, it will become §

clear. The same is indicated by SwAmi Desikan in his commentary:

‘TICh @b Hness QFiCs"
“sambandam otthirukkac ceithE" -

The connection between the Lord and the creatures is the same. There is no
difference at all. That is the connection as the Lord is the self of everyone,
including the nitya sooris. All of us including the nitya sooris have the Lord as
our Atma. We are His sareera or body, prakAra or mode. We are SEsha and He
is the SEshee. We are servants, while He is the Master, the only Master.

When that is the common connection, the Lord takes births in any 'yOni' -- any
form of life, for the sake of us, the lowest of the lowest!

SwAmi Desikan further says:

‘B0 UFHHTCL BIBISBN QLB HIEL BB

"karma vasatthAIE nAngkal izhanthu kidakka" -

Truly we are all equal to nitya sooris. That is the real situation. But, we lost the
status because of our own fault - karma committed in unknown antiquity. That is
why we are caught in the endless cycle of births and re-births, unlike the nitya
sooris who never committed any such wrong action. Some of us have been lucky

to get back to the original position earlier due to j~nAna, bhakti-yOga or

prapatti and now as muktas are serving the Lord in His abode.

SwAmi Desikan continues:

N ETRIE S T?'TFQTEI,‘:THLB L1 6551 B9 LD L11g. 610 T 611 61V LD 60T IT 65T 610 T 61—

erosumdlwm ot suGsor!”

’
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&% “nityasoorikal nityAnubhavam paNNumpadi sarvasamanAna sarvaswAmi- |

yAnavanE!" -

Unlike us, the nitya sooris are experiencing continuously the full and perfect
bliss which is equal to that of the Lord. If they are fortunate, it is because of
the compassion of the Lord! There is no question of losing the enjoyment ever.
That too is because of the Lord! But he is supposed to be the same for all,
including us, the bonded jIvas. He is equal to all without any partiality! This is
indicated by the expression, "sarva-samanAnavan”. He is the Lord of all! This is
indicated by the expression, “sarva-swAmiyAnavan”. Even then, the AzhvAr

addresses Him as “the Lord of the nitya sooris"|
How beautifully put by Swami Desikan!
We go further:

"Quuisilsiy G L(memmi”

"meininRu kEttaruLAi" -

sadagopan.org

Truly standing before us and please listen!

SwAmi Desikan has some thing to say about the AzhvAr's selecting the word,

"Quou” - @iLng A  sorr o SIBIIHLW LB ELLD, Ia“ﬁ:ﬁ@
QIS 2 SIIeDLUW LG @M LD W—mrﬂ&ma&r@mn? SUHDIL  P&TMmI
AU SevsiCor 2 aidh@Hd Sasismifey QFTsOevsuTsug 6TEIM| HTdUTwLD.

"mei" - ippadi rakshAyOgya-nAna ennudaiya padikaLum, rakshaNOnmukh-nAna
unnudaiya padikaLum pramANa-siddhangkaLanRO? avaRRil onRu

apramANamakilanRO unakkuk kaNNazhivu collalAvathu enRu thAtparyam.
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g% There are ways of appealing to the Lord for help. The elephant Gajendra was
caught by a crocodile in a pond where he had gone to pluck a lotus flower to
l offer to the Lord. Hundreds of years he struggled to get himself free but met
with failure. As a last resort, he called the Lord addressing Him as 'Oh
. AdimoolamE!' and the story goes that the Lord rushed to the spot riding His
vehicle, Garuda and saved the elephant. All the time when Gajendra was using
. his own strength to get out of the crocodile's clutch, the Lord did not make any
attempt to help him. Only when the elephant gave up all his efforts and called
' the Lord for saving him, fo enable him to place the lotus at the feet of the
Lord, did the Lord rush fo the spot. Unless He is physically present, He cannot
. fulfill the desire of His devotee.

When Draupathi was being stripped of her sari in the Kaurava Assembly, she
made all efforts to get out of the situation. First, she appealed to the elders
like Bhishma present in the assembly. As there was no response from any of
. them, she tried on her own efforts which also met with failure. Then she called

the Lord SrI KrishNa and said she was surrendering to Him and appealed to the

sadagopan.org

from the ugly situation. Here, our AchAryas have made a significant
. observation. Draupati, called the Lord as 'DwAraka nilayAl'. Even though the

Lord is present everywhere, she identified Him as the Lord present in
. DwAraka, a place far away from HastinApur. So, the Lord remained where He

was at the time but, saved her by supplying sarees through a continuous flow till
. DuSSAsana become tired and gave up the attempt. There is also another view

that the Lord's name is as powerful as the Lord Himself. It was the name of the
. Lord uttered by Draupathi, that came to her help.

Keeping such episodes in mind, SrI NammAzhvAr desires for the Lord's physical
* present before him to listen to his plea. That is why he used the term, "mei” -

:
|
:
|
:
|
;
|
:
|
:
|
:
|
;
i Lord to save her. At that time, the Lord did not rush to spot, but He saved her
;
|
:
|
:
i
:
i
;
i

which has several meanings including, fruth, body etc. The AzhvAr wants the
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g% Physical presence of the Lord in front of him to listen to whatever he is going g

to say.

If his intention is merely to seek protection, he need not insist on the physical
: presence of the Lord. Why? SwAmi Desikan states that it is the Lord's duty to
provide protection to the good people without their seeking the same:

~ ~
"@uuy T dammer staigismLw ugsep, O HEsmen 2 sigismLw

Lg% @D W'ﬁ%r&]a&ms&r(ﬁpn?"

!

“ippadi  rakshAyOgya-nAna ennudaiya padikalum, rakshaNOnmukh-nAna
| unnudaiya padikaLum pramANa-siddhangkalanRO?" -

: It is laid down in the scriptures, which are the authority created by the Lord
Himself, the qualifications of the one deserving protection and the
i qualifications of the One, that is, the Lord, who is the protector. That is why,
the AzhvAr mentions the term "mei”. Because, he is in a condition which

¢ requires the actual physical presence of the Lord in front of him, he says "mei".
There is an imaginary conversation between the Lord and the AzhvAr:

The Lord: Oh AzhvAr! Why should I appear before you showing My divya
mangala vigraham? You want some help which I can render from here and there

is no need fo rush there.
* AzhvAr: No, my Lord! You have to come here to save me.
The Lord: What for?
AzhvAr: It is because adiyEn wants o make a submission to You.

i The Lord: That submission you can make straight away. As you know I can hear

it sitting on the couch of AdiSEshal I have the capacity to hear every sound. }

buo updobopos
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&% Not only that, I can know all that goes in your mind. Nothing can be hidden from :

me. So, you go ahead with whatever you want fo say.

AzhvAr: No, my Lord! It is not like what Draupati demanded from You. You
granted it without rushing to the spot.

The Lord: Then, what is your plea for which My presence is required?

AzhvAr: Oh my Lord! My very plea is your presence here. adiyEn can be saved
only by Your physical presence. AdiyEn wants fo see You with my eyes, Your

divya-mangalLa form! Without seeing it adiyEn will not survive.
The Lord: So, what?

AzhvAr: Oh my Lord! It is You Who have propagated the scriptures as an
authority to be followed.

The Lord: I am not bound by them, AzhvAr!

AzhvAr: No, my Lord! The same scripture declares You as the Protector and we,

sadagopan.org

the jIvas as to be protected by You. So, You too are bound by Your own

scriptures!

The Lord: You are intelligent! You have trapped Me using My own words! You are

accusing Me of blind to the authority!
AzhvAr: adiyEn cannot accuse You of dereliction of duty. Because,
"ooumml @iy STHHUIwrdSwaiCor o _said@hd Saviamifla) QFmsvsveomag?”,

"avaRRil onRu apramANamakilanRO unakkuk kaNNazhivu collalAvathu?”

i
3
i
i
3
i
i
3
i
i
i
i
i
:
i
i
:
i
i
:
i
i
3
i
i
3
i
i
:
i
i
:
i
i
3
i
i
3
3

Not even one among the scriptures is un-authoritative! So, what prevents You

from acceding to my plea? There is no hindrance at all for You fo appear

ool i
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before me in Your true form, my Lord!

This is the reason for the AzhvAr to utter the expression, "mei”, and SwAmi

Desikan for explaining thus the significance of this tiny word.

"Merm  CaLL(mermi” -- 'ojumeupF G PBSHIU THIEIbUY BTG SeuTeDm)]

i@ Qumioerayn FrdNarrsrCs \?:Tﬁ-lﬂ'@mrru‘]eﬁ Cxmmemi(h) CamLL(mermul.

"ninRu kEttaruLAi" - 'avAvaRac coozhnthAi' ennumpadi nAn avAvaRRu veedu
. peRumalLavum anyaparanAkAThE abhimukhnaik koNdu kETTaruL Ai.

Ill

SrI NammAzhvAr asks the Lord, "Please stand and listen to me!” He wants the
! Lord to stop for a little time, so that he can tell Him what is in his mind. Swami

Desikan explains his beautifully:

| N & (H: B:Iﬁ-l'ﬂ'@mnu]eé Qxsrssi(hy CamLL(marmul."

!

: "avAvaRac coozhnthAi' ennumpadi nAn avAvaRRu veedu peRumalLavum anya-

buo updobopos

paran-AKAThE abhimukhnaik koNdu KETTaruLAi." -

! The AzhvAr wants the Lord to listen to his words till all his desires are
exhausted. SwAmi Desikan quotes a passage from the AzhvAr's own verse:
s "outeupdE  Gpnsmi”, "avAvaRac coozhnthAi'- You covered me up quenching
my yearning. (ThiruvAimozhi, 10-10-10). How big was his yearning? The AzhvAr

E ‘SIUTDF  GLHBSTU sTaigibuy BT suteupml 6 Cumuostayn eI
E says:
E GPBHBOTN OB HIWIHS (igalsd Cumd urCGur
| GWPBEH BN Cuilw ugsear WweaoTFCFTHCwT
GSPBH BN Quilu FLT @hTer @QeruCoCuim

‘ GSPBH BN Cuiw sTaretour mF G&LPHHTCw.”

2 coozhnthakanRu Azhnthuyarntha mudivil perum pAzhEyO

i o o-o-o-o-o-a-a-a-ara-a-a-a-a-a- G- aranananara- G- G- arananana-a-a- G- arananan G- ar G- G- ananananana- G- G- ananananara- G- G- aranananarar e G- ananananar G ar e ananananararard




coozhnthathanil periya chudar j~nAna inbamEyO

coozhnthathanil periya ennavA aRac choozhnthAyE.

This verse contains an interesting dialogue between the AzhvAr and the Lord.

If we follow the dialogue, we can fully realize the message of the verse.

The AzhvAr has been yearning o join the Lord for so long a time, without the
Lord responding. At last one day the Lord appears before the AzhvAr.

The Lord: Why are you calling Me all the time?
AzhvAr: Oh Lord! adiyEn has been yearning for you so much.
The Lord: How much is your love for Me?

AzhvAr: It is larger than this large prakruti, which is larger than Mahat,

ahankAra and all the space and is infinite.

sadagopan.org
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The Lord: Oh, Your love for me is that big? You know, My svaroopa (Form) is
vibhoo, larger than this moola-prakruti (pAzh - known as tamas). I am beyond it.

(tamasah parastAtl)
AzhvAr: Oh Lord! The intensity of adiyEn's love is bigger than that, Lord!

The Lord: Is it so? Do you know my knowledge - consciousness, known as

dharma-bhoota-j~nAna—is larger than My svaroopa?
AzhvAr: Oh Lord! My deep love for You is still bigger!

The Lord: Oh AzhvAr! Are you aware of My love for you? Now, you yourself

see, it is larger than your love for Me. I am yearning more than you do. See it

for yourself.

e — Yy
ool i
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g AzhVAr: Oh My Lord! What a sight! Your love for me has enveloped mine totally. g
All my yearnings have been drowned in yours. You have covered me up and
quenched my yearning. adiyEn has become a drop in Your vast nectar-like love.

My longest ever ambition is now totally fulfilled!

This is going to happen later after the AzhvAr completes his mission for which
¢ he has been sent by the Lord to this world. But, now he is at the beginning of

his mission.

i Even now, the AzhvAr is full of love for the Lord. So, he says, according to
SwAmi Desikan:

"mrst surummi 656 Qumiwarayn HrdWNaresrCs”,
"nAn avAvaRRu veedu peRumalLavum anyaparanAkAtThE" --

: Until T attain mOksha after getting my yearning fully satisfied, You should

remain here before me without turning towards anywhere else.

buo updobopos

! The Lord asks him: What do you want Me to do?

| AzhvAr: "TTHEemid: Qsremi(®) GalL(msmmi.”,

: “abhimukhnaik koNdu kETTaruLAi* --

You should look at me and kindly listen o what adiyEn says.
SwAmi Deikan gives another interpretation:

! Quuidlsim) sTeterayomd, “meininRu ennavumAm;"” -

It can also be like this:

"oiGungkl B SusNHH CFHsvsomd H‘;ﬁlﬁqmnmuq DI | W_ﬁ-ﬂg‘&;GngGL
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'QUHBI6T HIEIUTITU 6TRIMI GN(HHED 6T6srh S, Wi%[g,gj Bl sTaTEDF;1.", E

w

appOthu nee avatharitthathellAm saprayOjanamAmpadi un avatAra-
vigrahatthOdE 'oru nAL kANavArAi' enRu irukkiRa enakku prakaSitthu ninRu
enkiRathu." -

Then the meaning of what Azhvar says will be this:

"You should stand before me, so that the purpose of all Your incarnations will
be fulfilled. For that, You should stand before me in the same form of Yours as

You took in the incarnations.

The Lord asks the AzhvAr: Why so?

AZhvAr: "@mmsrst  Sneseungmdl sTaiml @QmEBEm  sTerdh @, Wfl%[g,@ Slermi”,

“oru nAL KANVArAi' enRu irukkiRa enakku prakaSitthu ninRu” -

adiyEn has been longing for your appearance before me, calling, "One day You

sadagopan.org

please come before me!” Here, Swami Desikan quotes from the AzhvAr's own

verse.

WOIWES FnBHHT GUTLOGTT 665> 68T GUIGHT I 00T GOBTT o 6301 63 F I M6V
SMUEFUW weoTsmTiF CFrsF QFaeumd WHEpHT
FIWD FMOSH S0 HaUTFHLWT FHIL06H JrS6i

UTFSHHLLD GuTed (L 6uTCeT R, mBIaT FHmesseurymGu.

mAyak kootthA vAmana vinaiyEn kaNNA kaN kaikAl
thooya ceyya malarkaLAic chOthic chevvAi mukizhathA

chAyal chAmattthirumEni thaNpAsadaiyA thAmarai neel

vAsatthadam pOl varuvAne oru nAL kANa vArAyE.  --ThiruvAimozhi, 8-5-1
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and performed fascinating tricks! You must come before me with the eyes,

hands, feet, mouth all shining like lotuses in a pond. )

: For my sake, who is with such eagerness to see Your form, You must come
before me, says the AzhvAr.

SwAmi Desikan gives an alternative explanation:

T AL I o ES ' 2119 Guign) 6 61T 68T © L GUISTONTGSI 67681 SDILDLIg 6T 60T

S
AWFGHLIYS GG T HusmiamnCsh iaNwesstmil i 616161 6yL0mb.",

| "agngnananRikkE, ‘adiyEnuLLAn udaluLLAn' ennumpadi en azhukkudambukkulLE
jugupsai paNNAtThE aNiyanAi ninRu ennavumAm." -- If not so, it can be like this:

The AzhvAr wants the Lord to appear in the form as He is present in his body,

: without any disgust against it as dirty, as stated in the verse:

i Lig GuiiN g1 6611 68T () 165 I3 F5 GOTLD LG WEBT 6D6VEST  LIFLD LI 63T
HYCFT BIHMHDH STV QOTUD HIoLUS BLPCBTem Lo

i @uurslearull G e Cwner 2 smriTasoui &, euGessr.

E

E

E

E

E

E

E 2lg CUISDISTNTEST 2L QIsToNTas SIS DS BI6H Lm s> Slaienmes
E

E adiyEnuLLAn udaluLLAn aNdakatthAn puRatthulLLAn
E padiyE ithuvenRu uraikkalAm padiyan allan parampran
i kadicEr nARRatthuuLLAlai inbatthunbak kazhinErmai
E odiyAvinbap perumaiyOn uNarvilumbar oruvanE.

E --ThiruvAimozhi, 8-8-2

(He is in my soul. He is in my body. He is the Great One, Who is in the universe

i o o-o-o-o-o-a-a-a-ara-a-a-a-a-a- G- aranananara- G- G- arananana-a-a- G- arananan G- ar G- G- ananananana- G- G- ananananara- G- G- aranananarar e G- ananananar G ar e ananananararard

g== (Oh Lord! Please come at least one day! You appeared as VAmana and KrishNa g

B and outside it; Whose character cannot be described as such and such; Who is 2N

buo updobopos
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&% superior to superiors; Who is also in fragrance of a flower, in the taste of F
honey; Whose Bliss is unalloyed, flawless, continuous without breaks; Who is

above all dEvas and nitya-sooris.)

The AzhvAr's point is: "When You can continuously stay in my soul and body,
without any disgust for the dirty body, You should not avoid appearing near me

n

now.
SwAmi Desikan takes up the text further in the AzhvAr's verse:

"CHLL(menmit g Qs QFuluyd eMesst st (i Gro.”

"kEttaruLAi adiyEn ceyyum viNNappamE." -
Please listen to the submission being made by me.

On this, SwAmi Desikan gives an explanation:

1}

5 wiey M IS BV (e, e BWTCsn”,

w

nee mayarvu aRa mathi nalam aruLukaiyAIE" --

sadagopan.org

- As You grant me the knowledge and devotion which are devoid of any

confusion,

SwAmi Desikan uses the words of the Azhvar sung in the first verse of his
ThiruvAimozhi, where he says, it was the Lord Who graced him with a j~nAna
that is free from any confusion. He also graced him with devotion. The AzhvAr
could have said, the Lord gave him a clear knowledge instead of ‘'knowledge,
devoid of confusion'. We have seen in the world that a person may have a clear
vision of knowledge, but at any point of time, there is a possibility of his getting
confused. Such a situation will not arise in the case of the AzhvAr, as he was
graced by the Lord a knowledge which never gets confusion at any time. That is

why the AzhvAr used a negative tferm which is stronger than a positive term.

R L L L s R R R R R R R R R R R R nh
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&% By way of confirming this, SwAmi Desikan says further:
RTTNE -G 4 5160 Hca-Tdesd-TMGuner mrs”,
: "nirupAdhika-dAsyatthilE nitya-pratishThita-bhuddhiyAna nAn" -

Here, Swami Desikan explains the word, "adiyEn" used by the AzhvAr in his

ioverse.

We have seen earlier the correct definition of “adiyEn" as 'the servant of the
| Lord and His devotees." This is known as 'dAsya-bhAvam'. All of us are the
servants of the Lord and His devotees, no doubt. But, most of the time, we do
not realize this and behave in such a manner as though we are the master of all
others or we are totally and unquestionably independent. Only after we get the
! true knowledge, we realize we are only servants; and not masters. Our being

servants has no cause. It is our natural and essential quality. But it is covered

shine. That is our true nature, which is not due fo any cause. This is what

buo updobopos

: SwAmi Desikan says by the expression, “mﬁ%-w;;@@w", “nirupAdhika-

i dAsyatthilE". Here 'upAdhi’ means deception, disguise, limitation, and condition
due to time, place etc. and effect. Because of these conditions, the real and
original nature of an object is hidden. It is restored only after the object is

‘ subjected to the cleansing process. In the case of our soul also, its true nature
is hidden due fo some reasons listed above and it requires to be cleansed so

| that the true nature becomes visible.

 But, in the case of the AzhvAr, there is no need for any cleansing, because his

E by the dirt of misconception. Only when we remove the dirt, our true nature will
E soul shines in its original nature, which is stated by the term, “fereqTereR-

j it g 560", "nirupAdhika-dAsyatthilE” - His dAsya-bhAvam is not conditioned
-

M oarararara NarararararEr e E e a G A Er A E e A Er A AT
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So, his intellect is ever stable in this attitude of service, which is stated by the

term, “ﬁ?q—sr%%«rd—g%mm msrei”, "nitya-pratishThita-bhuddhiyAna nAn" --

The AzhvAr says, "Since adiyEn's servitude is not due to any motive or cause,
adiyEn's intellect has become steady on a regular basis. Such a person being
adiyEn has also obtained another feature. Swami Desikan speaks about this in

the following words:
“eTeviemImGov 2 _sTsmest @6 FHeIUTL (HUULL”,

w

ennAlE unnai inkavi pAda oruppatta” -
Through me, You desired to get sweet poetry about Yourself.

The Azhvar does not claim authorship for whatever he is going to sing in praise
of the Lord, through sweet Tamil verses. Here, it is worthwhile to recall the

determination of the AzhvAr to sing only about the Lord and none else:

sTeal oMoy @66l WrGlssTm(m)6uiTs @EHWw 6B Gsvst

TGO GBITED) 681 6T6OT GBI LILIGHT  6TLDGILI(T, LoM6edT 26 6aT s Goul.

ennAvil inkavi yAn oruvarkkum kodukkilEn
ennAnai ennappan emperumAn uLanakavE.
---Thiruvaimozhi, 3-9-1

The Azhvar says, "I will not sing sweet poetry through my tongue about any one

else, when my Lord is there."




E
E
|
|
E
E
E
E
E
%
%
|

ennappan emperumAn -Perunkulam Maayakkootthan

He also does not claim authorship for the verses he composed on the Lord. He
has spoken about this in detail in ten verses in Thiruvaimozhi- 7-9. We may see

a sample of what he said:

216065 M OB BT 6 B FH  FHOIBITH D] TG BITED T 631 63 60T
@& HIOP UTgU FF6B6. ..

anRaikennaith thannAkki ennAl thannai

inthamizh pAdiya eesanai.....

---ThiruvAimozhi 7-9-1

(That day, He made me His own and through me got sweet poems sung on
Himself.)

The AzhvAr now tfells the Lord further, as reported by Swami Desikan:
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“ﬁﬁa—Wmnm o gigmn@n HARdswmia (ALY o (T FE 3)) ]%Eﬂq:[—

~
' Wﬂsﬁ&.mn@p By UJubSEISaMuw SmFQFaN Frmm),”,

“nirapEksha-svatantra-nAna unnAIE prEritanAik koNdu paNNukiRa vij~nApana-
kainkaryang-kaLAkiRa nAlu prabanthangkalaiyum thirucchevi cARRi," -

, SwAmi Desikan qualifies the Lord with an adjective, "nirapEksha-svatantran” -
The Lord is independent but at the same time He is also without any desire un-
'+ fulfilled.

Still, the Lord impels the AzhvAr fo sing poetry. The AzhvAr too obliged Him
. by singing four poetic works, as a service to the Lord, making only submissions;

and the Lord also listened to them keenly. The four works are: Thiruviruttham,
* ThiruvAsiriyam, Periya ThiruvanthAthi and ThiruvAimozhi.

submits to the Lord requesting Him to listen to him:

]
w
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%Il%—]%qqrs'_l&.mrrm QH®PH QBIWILTDG DTl O ool OMDLIG  LI&SH 6587
3, onGoussi QLD TIN5, 6 6iTaromb.”,
"sruti-vishayang-kaLAna itthai ‘thoNdarkku amuthu uNNa' |Ampadi paNNi
aruLavENdum enRu thiruvuLLamAm." -

SwAmi Desikan says all these works of the AzhvAr are full of VEdic tenets and
' it is the wish of the AzhvAr that these should be made nectar-like by the Lord
by listening to them, so that they are enjoyed by His devotees. The AzhvAr

:

i

:

i

:

i

:

i

:

i

:

i

i As a preliminary fo do this service of singing on the Lord, the AzhvAr now
i

:

i

:

i

:

|

:

i

i himself says it in a verse:
; %6501 () Gl B MemI () 6T601 F 6wl 3N 6m 6301 P I B6TDH Sl
]

F
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BN oI5l S BT Qunlonsst o1y CuGss.

kaNdu koNdu enkaNNiNai Arak kaLitthu
paNdai vinaiyAyina paRROdaRutthu
! thoNdarkkamuthuNNac solmAlaikal sonnEn

i aNdatthamarar peruman adiyEnE. ---ThiruvAimozhi, 9-4-9

I

: The AzhvAr feels that if he is
: able to make the Lord's
devotees to enjoy the bliss, it
: would be more enjoyable than
he alone enjoying it. He says:
: "By seeing the Lord, my eyes
have derived full gratification;
: the longing is fulfilled; all my
sins of the past have been

: totally effaced without leaving

buo updobopos

even a trace of smell. Can I
: enjoy alone? I should share
with BhAgavatAs for whom I,

Universe, have served a

i delicious meal of these verses,

for them to enjoy."
aNdatthamarar perumAn adiyEn-
: SwAmi Desikan wonders: IS pommAzhvAr at the divine feet of namperumAL

this the intention of the (thanks SrT Murali bhattar)
: AzhvAr in requesting the

Lord to stay for a while, and listen to his garland of verses?"
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SUB-SECTION -10.2

The messages to be understood in this verse

After the detail commentary on the AzhvAr's verse beginning 'poinninRa,

SwAmi Desikan now gives, in a package, the points to be learnt from the verse:

@uum’gso  AE-SRIE-EUnIHanmes aﬁﬂ\@é,&,@}ml_m ﬁ?{@fn, 1%31%?[\
~

"‘:\F{@Lb, W‘%—ﬁa—ﬁ‘qﬁgmg 2 soLWITS  SalisepemLw  SHAed -
VG pip, ST-I-TGpip, TR-UHgp1d, FA-FI-Fpid, AGAA-TTH-Gapid,
HeAA-TJBA- Vg qpn,  [HG-TEATA-TGqpp,  T-FI-FEIE-F T @i
SLsSpuy I RAMeGonsayw a?fwrrasmub aﬂﬂﬁ"qﬂug.

ippATTil, Suddha-aSuddha-roopangkaLAna acitthukkaludaiya bhEdamum,
cidacit-bhEdamum, baddha-mukta-nitya-vibhAgatthai udaiyarAna
jeevarkaludaiya anyOnya-bhEdamum, jIva-ISvara-bhEdamum, ISvara-
aikyamum, j~nAna-j~nAtru-bhEdamum, sadasat-j~nAna-bhEdamum, sadasat-
anushThAna-bhEdamum, siddha-sAdhyOpAya-bhEdamum, para-avara-
purushArtha-bhEdamum  kidakkiRapadi  yathAsthAnam SAbda-mAkavum,
arthamAkvum anusandhippathu.

SwAmi Desikan advises us to learn these points both in words as well as their

meaning. We shall take up point by point:

e IR[E-E Ui oot aﬁa\@aﬁ&@ml_m "‘:\l_djh" ,
"Suddha-aSuddha-roopangkal Ana acitthukkalLudaiya bhEdam"” --

acitthukkal’ means non-sentient objects, that is, material things which have no

consciousness. They are categorized as pure and impure. We must know this

ar
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ar

ar

ar
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as follows:

» false knowledge, which is opposed to true knowledge;
« dirty body, which is opposite to clean body.

Knowledge is non-sentient according our sampradAya (tradition).

g ﬁ?;m", “cidacit-bhEdam” - We must know the difference between

sentient beings and non-sentient objects. This is revealed in the verse as

follows:
'YAm', 'imaiyOr’, 'thalaivan’ and 'adiyEn’ are sentient.

'j*nAnam’, 'dirty body’, 'yOni'(womb) and 'mei’ (body) are non-sentients (without

consciousness)

“W-ﬂ‘_lﬁ—ﬁa-ﬁrlmgmg 2 LW 56Ul @6, 6 LUl B@W—ﬁ?{m"

!

"baddha-mukta-nitya-vibhAgatthai  udaiyarAna  jeevarkaludaiya anyOnya-
bhEdam" -

Among the jIvas (individual souls), there are several differences. First, every
jIva is a separate entity; they form a single category of souls, which is

mentioned in the verse as 'yAm'.
Within this category of souls, there are three groups:

o baddha-s (bonded souls)
o mukta-s (liberated souls) and

» nitya-s (eternally free souls).

These can be identified in the verse as follows:

buo updobopos




o 'uyiraLippAn’ - in order to give life, meaning, in order to liberate us (to

become muktas).

« 'imaiyOr' - Eternally free souls.

“Gﬁ'q’—é”éli—frq’m", "jIva-ISvara-bhEdam” - the difference between the

individual soul and the Bhagavan. This is known in the verse by the words:
o 'yAm', 'imaiyOr’, 'adiyEn' - these represent individual souls.

e ‘'thalaivA' means the Lord, that is, ISvara.

“é%t—ia%”, "ISvara-aikyam,” - Only one Lord, Who has neither equal nor

superior. There is no other Lord, except the Lord of the eternally free souls.
He is also the Commander of all categories of souls and is in full control of the

non-sentient matter and every object formed out of this matter.

sadagopan.org
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This is known from the word, ‘thalaivA' - Oh Master (in singular).

“W-ﬁﬁ-ﬁ?{m", "j~nAna- j~nAtru- bhEdam,” - The difference between

knowledge and the knower. These are indicated in the verse as follows:

 'poi ninRa j~nAnam’, -- Though it refers to false knowledge, it comes under

knowledge.

e 'YAm'- we - the possessors of knowledge. ‘adiyEn’, I (Azhvar) who is also a

knower.

o 'imaiyOr' - the efernally free souls - whose consciousness is fully expanded

for ever, in contrast to our knowledge which is in a contracted state as we

R L L L s R R R R R R R R R R R R nh
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are in the bonded condition so long as we are in this world.

o 'thalaivA' - the Lord Whose consciousness is fully expanded.

; “WH\_W_{:\'ELEH, "sadasat-j~nAna-bhEdam,” - The difference between

knowing the sentient beings and knowing the non-sentient objects. 'sat j~nAnam’
* - the knowledge of the sentient - actually means the self-knowledge. That is,
knowing that 'IT' means the Atma - self and not the body (asat). We must also
: know that the Atma is permanent (nitya) and the body is perishable (anitya).
We must also know the difference between the knowledge about the sentient
 and the knowledge about the non-sentient. The knowledge of the non-sentient
leads one to attachment to things connected with the non-sentient body. This
: leads further to indulging in wrong actions. This is indicated in the verse by the

expressions: 'poi ninRa j~nAnam’, ‘pollA ozhukku’, ‘inninRa neermai’ which

The knowledge about sentient self is indicated by the expressions - 'ini yAm
: URAmai' (we should not get this condition hereafter), 'uyiraLippAn’ (in order to

buo updobopos

save us), 'piRanthAi' (You took births), ‘imaiyOr thalaivAl' (Oh the Lord of the
: nitya sooris!), 'kETTaruLvAi' (please listen).

| “HQHd\—dig%lrl-fl?{m,", "sadasat-anushThAna-bhEdam” - Such a difference in

the knowledge of sentient and the non-sentient also makes the difference in

i the conduct also.

This is indicated directly in some respects and indirectly in some other

E respectively mean - wrong knowledge, wrong conduct and lowest life.
E respects.

: The very knowledge that we have 'poi ninRa j~nAnam’' (wrong knowledge); ‘pollA

j ozhukku' - we know that our conduct is wrong and we want to change over fo the
£

“— correct conduct.

-------
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the means readily available and the means which we have to do. The first one is
indicated in the verse in the expression 'thalaivA’ - The Lord who is the
siddhOpAyam -the means already available. He will get our ambitions fulfilled if

we authorize Him.

The other is the means to be done by us, 'sAdhyOpAyam'’. This is indicated by
the following

Expression in the verse: 'adiyEn ceyyum viNNappam', which means 'T make this

submission'’. It is indicative of surrender, prapatti, at the Lord.

“W-W-W—ﬁ?{m", "para-avara-purushArtha-bhEdam” - The difference

between the lower objective of life and the higher objective of life.

This is indicated in the verse in such a way as what should be abandoned and
what should be adopted. What should be given up is indicated by the
expressions, 'poi ninRa j~nAnam’' (false knowledge), 'pollA ozhukku', (wrong
conduct), ‘azhukkudambu’ (dirty body) and ‘inninRa neermai’ (the disgusting this

life) are all the lower goals (avara - purushArtham).

What should be adopted is indicated by the expression, ‘inniRa neermai ini yAm
uRAmai’ (in order that we do not get into this lower birth). This indirectly
conveys what is the higher goal of life - better than the present life (para-
purushArtham).

Thus, SwAmi DeSikan advises us to note the words as well as their significance

from this verse.




Swami DeSikan - thiruayindai

e e e e e e
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SUB-SECTION: 10.3

The six meanings in this verse

After showing the different aspects of spiritual knowledge contained in the
AzhvAr's first-ever verse, SwAmi Desikan now proves that the verse also

contains six main messages in a short form, in this sub-section:

QriE Qmwlurit Hensveur stardSp @ H5Csv Awr TMoms A& Ypid,

'wmnd' s ED @ 5CG6v %‘T‘-Emrruﬁ Ucdlouremr  AHTMH-TI&Ypd, ‘2 _ullir

T TN 0 S 0 3 S O\ S (W ﬁw—m—ﬁﬁﬂ—WLﬂnm RATIET (110,

'QuTidlsip  EpTeTIpld  QUTEEIT QURB G PHB@GLIOYL TaTdn QLS I5ECsv

W—W-W@m 'CalLmonmt  ogCust  QFdyd  sMewerswor G’
ha¥ [ oI aNEaN

[a N oN o ¢ =N o\
aEn §HC FUMN- - omi T Hiorer AET-ATIrd- R pib,

Qwwuni  Heweveun’, ‘e’ oy  @HCv  HAwren  FTATIEUn

(p B 6VMGHT W—W;@@.m_m SIGSERIIC ¥ S1YE ) 36k Fi(TT, 6UIT 668
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wimest Wﬁﬁq@& S JUYAL: S aﬁﬁ?ﬁﬂm. mBWIL,  Cuwsd  malsF
QY Heoemd @ Bleor M0 HIFLTSIDSHI. ,

ingu 'imaiyOr thalaivA' enkiRa ithilE SEshiyAi prApyamAna brahmasvaroopamum,
'YAm' enkiRa ithilE SEshabhootanAi prAptAvAna pratyagAtma-svaroopamum,
'uyir aLippAn’ enkiRa ithilE nirupAdhika-SEshavrutti-viSEsha-roopa-mAna
phalasvaroopamum, ‘poi ninRa j~nAnamum pollA ozhukkum azhukkudambum'
enkiRa idatthilE SEshavrutti-virOdhi-svaroopamum, 'kEttarulLai adiyEn ceyyum
viNNappamE' enkiRa ithilE virOdhi-nivartana-vyAjamAi sOpadhikamAna
sAstreeya-SEshavrutti-viSEshamum, ‘imaiyOr thalaivA’, ‘adiyEn’ enkiRa ithilE
prApyamAna brahmasvaroopam muthalAna artha-pancakat-thinudaiya

anusandhAnatthiRku ancuruvANiyAna sambandha-viSEshamum curunga

PR Y Y AP Y 1 0 1 1 2 2P Y Y 1 2P Y 1 1 A2

I

anusandhEyam. AkaiyAl, mEl aruLic ceyyumathellAm ithin visthAramAkiRathu.
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Now, we shall take up the six messages one by one:

(1) '@emwCunit Hemoveur sTaidlm @ S5Es0 A wmi Twome A E i,

'imaiyOr thalaivA’ enkiRa ithilE SEshiyAi prApyamAna brahmasvaroopam -

'‘QemwCurit  Hemsveur', 'imaiyOr thalaivA' -- In this expression, we must
know the nature of Brahman, Who is the SEshi, Master, to be attained by us.

(2) 'wmd’ T ED @ S5Gsv %\TEP'EGMHU'J Aldlouresr FHIMcH-EIE&H1p,
'YAm' enkiRa ithilE SEshabhootanAi prAptAvAna pratyagAtma-svaroopam.

In the expression, 'yAm', we must learn that the nature of the individual Atma
is SEsha, servant, who should attain the Lord, Brahman.

(Dol oeiiure’ asdp 0 @HGw  (HEIINEH-ATIO-RY-&g
LomsThAEdE& Y p,

'uyir aLippAn’ enkiRa ithilE nirupAdhika-SEshavrutti-viSEsha-roopa-mAna

phala-svaroopam, --

From the expression, 'uyir aLippAn’, one should learn the nature of the fruit or
final result, which is the hindrance-free and continuous special service to the
Lord.

(4) 'QumiSlssip EpTsTI LD QUTSLEIT RUPB G D(PDHGHL DD 6THISID QLB I5Csv

haN o oo

A - R -Fa& 1,

'‘poi ninRa j~nAnamum, pollA ozhukkum, azhukkudambum’ enkiRa idatthilE

SEshavrutti-virOdhi-svaroopam --

From the expression, ‘poi ninRa j¥nAnamum, pollA ozhukkum, azhukkudambum’,

we are cautioned about the nature of the enemies to the service. That is, wrong

_____
ararararararararanarar e e e arar e ar e e e aarer e eraranarara e er e e araraarer e e arar e arar e arer e e arar e aerarararar e e e e arer e ararara
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&% knowledge, wrong conduct and impure body are the three main blocks which E

prevent us from attaining the ultimate goal.

[aNiaN aN

B) CsLlLmarmit g Cust  QFdiyd  sMamiamuCn sTeiadlpm @S5G0 [EUT-

haN o o

fad-sa S tomn QT Fwore EE-2Ng - R,

kEttaruLai adiyEn ceyyum viNNappamE' enkiRa ithilE virOdhi- nivartana-
vyAjamAi sOpadhikamAna SAstreeya-SEshavrutti-viSEsham

The expression, 'kEttaruLAi adiyEn ceyyum viNNappamE' reveals the scripture-
sanctioned conduct which is to be adopted for the sake of removing the

blockage in the way of our attaining the goal.

(6) '@ewluni SHemeveur, ' Cust oD @S5G HHwner  STEATIET1H

(p H 606 W-Wg@@ml_m SIGISERIC S 31 TE) <31 (6h Fi () 6um )

* o .
wrssr HII[dHYp,
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'imaiyOr  thalaivA’, ‘adiyEn’ enkiRa ithilE prApyamAna brahmasvroopam
muthalAna artha-pancakatthinudaiya anusandhAnatthiRku ancuruvANiyAna
sambandha-viSEsham ---

From the expressions, 'imaiyOr thalaivA’, 'adiyEn’ etc., we learn the five things
that should be known by every seeker after mOksha (salvation), such as
Brahman, jIva etc., along with the relationship among them. These five things as

stated in the scripture are:

oy
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prApyasya brahmaNo roopam prAptuSca pratyagAtmanah |
prAptyupAyam phalam caiva tathA prApti-virOdhi ca ||
vadanti sakalA vVEdAh sEtihAsa-purANakAh ||
---HAreetasamhita

The nature of the goal to be attained, namely, Brahman, the nature of the
individual soul who is the seeker of the attainment, the means of attainment
(upAya), the fruit resulting from it and so also the hindrance to the attainment
of Brahman - all the Vedas along with itihAsAs and purANAs speak about these

five.

-

L amrs IR,

‘curunga anusandhEyam’ --

These five things and the special connection among them are to be learnt

briefly in this verse.
SwAmi Desikan then concludes this sub-section thus:

I BWI, Csd JMmaTF QFuwOSHTD @ BHleor MMadHTITSEDSHI. ,

AkaiyAl, mEl aruLic ceyyumathellAm ithin visthAramAkiRathu. ---

Therefore, whatever is stated hereafter (by the AzhvAr) is the elaboration of

this verse.
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Supreme person
tiruvaNpushOttamam purushOttaman

(thanks:SrI Senthil)
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SUB-SECTION 104

The Main Message of this verse

: After showing the six messages that one gets from the AzhvAr's first verse,

SwAmi Desikan, reveals the main message of the verse in a nutshell:

| A\ -~ o o ~ Q
E e Qansion TaATHSams 2 oL wemen SHEA, SHGIHAHA,
Pl SURNE TG saNp Qaraiar SamiaLw Gea-adE R gams Tal

-

q - sTaiml  QBTLEE  Hrsr  PNDHBHLUECw WIS H TS CFH6060MD,

W—W—m—ﬁmmﬂ ussissNs QsThSHHI, QS ‘éﬁ s LT60 @6

PR Gms CouswrLmHLig A s wih Q&HT(HFH G0

sTeaIm @ eusyustyn @iur (e @ - ATeqd Mo WLoTE D FHI.

purushOttama-vidyai-yil conna sarvAdhikkyatthai udaiyanAna Sriyah-pati,

jagadupakrutimartyam’, 'jagatAm upakArAya' ityAdikalLiR conna thannudaiya

buo updobopos

divya-avatAra-prakAra-tthai, '‘bahooni mE vyateetAni' enRu thodangi thAn
aRivitthapadiyE  aRinthArkkellAm, adhikAra-anuguNa-upAya-poorti-yaip
* paNNikkodutthu, ith dEham viTTAl ini oru piRavi vVENdAthapadi sva-prApti-yaik
kodukkum enkiRa ivvupakAram ippATTukku pradhAna-tAtparya

: vishayamAkiRathu.

The main purpore of this verse is the favour the Lord does to the jIvas, to
enable them to attain Him, the ultimate goal.

* We shall now study SwAmi Desikan's words in detail:

“ haN A . . o . o -
FeHdHdd s Qanaier At dG5m 5 2 swrLwestmes STHLHId”,

_ ij "purushOttamavidyai-yil conna sarvAdhikkyatthai udaiyanAna Sriyahpati®-
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&% The Lord, Who is the Consort of Lakshmee, holds the sovereign control over E
everything, as stated in the purushOttama-vidya. PurushOttama Vidya is the
15™ Chapter of the Bhagavad Gita. In this chapter, the Lord (SrI KrishNa) has
spoken that He exercises sovereign control over the destructible and the
indestructible entities; all the jIvas - both the bound souls and the free souls;
that He is the Supreme Person, (PurushOttama); His greatness is His being the
opposite to all that is evil and His remaining the sole seat of all auspicious
qualities. He is of a different kind from both the types of jIvas - those who
are bound in the prakruti which is non-sentient matter; and those jIvas who
have no connection with the prakruti. He pervades these jIvas, sustains them
and exercises sovereignty over them. He has been declared as the
PurushOttama (Supreme Person) in the vEdas, smritis, itihAsas and purANas. A
jIva attains mOksha by acquiring knowledge about this PurushOttama and by
adopting the means to attain Him.

SRIGIRIHE, STl STRRNE TAEsonp Qstsian saimisoLw’,

‘jagadupakrutimartyam’, ‘jagatAm upakArAya' ityAdikaLiR conna thannudaiya” -

sadagopan.org
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SwAmi Desikan quotes from two SIOkas of SrI VishNu PurANa. The first one,
‘jagadupakrutimartyam’ is part of the Sloka (5-30-81) -
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vidita sakala vEdyair-j~nAyatE yasya na anyaih |

tamajamakrtam-ISam SASvatam svEcchayainam

jagadupakrti-marttyam kO vijEtum samarthah ||

(Only those, who have well studied all the scriptures that have to be learnt, will
be able to know, and none else, the Lord as the source of the creation of all the
worlds and as of very subtle nature; He is eternal without being born; He is the
Sovereign Controller of everything. He takes incarnation as a human being by

His own will to help the people of the world. Who is capable of winning Him?)

In this, we take note of the statement that He incarnates as a human being to

help the world.

SETATEHRNE = &1 FHEET |

buo updobopos

e TEATHIE ST TEdTcHaRT |
jagatAmupakArAya na sA karmanimittajA |

cEshTA tasyApramEyasya vyApinya-vyAhatAtmikA ||

% The second quote, 'jagatAm upakArAya' is also from SrI VishNu PurANa:
E ---6-7-72

of the world. He is beyond our knowledge; His actions are not under any body's

control.)

J (The Lord's birth is not due to any karma of His; He appears only for the good
£

& SwAmi Desikan continues:
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SailemLw qed-Sdd T NG s dgld H sTeiml QBTLmEIE Hwest

DS SU G DIPIBSTIECSsbeomD SRR -TTT-STE-ldapwis s
QBTHSSI,"
“thannudaiya divya-avatAra-prakAra-tthai, 'bahooni mE vyateetAni' enRu

thodangi thAn aRivitthapadiyE aRinthArkkellAm adhikAra-anuguNa-upAya-
poorti-yaip paNNikkodutthu" -

The Lord is born only for the good of the world. Such of His divine incarnation
is announced by the Lord himself in the Bhagavad Gita in the fourth Chapter in
five SIOkas, beginning ‘bahooni mE vyateetAni', which we have studied earlier in
detail.

The Lord helps all those, who are aware of Him through the scriptures, to
complete the means adopted by them in accordance with their state and stage
of birth.

O 33 MLLTd @& om mel CoussiLnsulg T s wiss (AEL (F ST ¥h
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sTeTaSIm @ eusyustyn @iur’ (HH @ BBIC R I sMep wioTaSIm g)."

“ith-dEham ViTTAIl ini oru piRavi VENdAthapadi sva-prApti-yaik kodukkum
enkiRa ivvupakAram ippATTukku pradhAna-tAtparya vishayamAkiRathu." -

They will attain Him, after leaving their present bodies so that there is no need

for another birth in this world (samsAra).

This favour of the Lord is the most prominent message of this verse of the
AzhvAr, concludes SwAmi Desikan.

B R Y O A P Y 1 1 1 1 0 22 Y Y Y 1 0 2P 1 1 0P 2P
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CONCLUDING VERSES

In his inimitable style, SwWAmi brings this beautiful work of his to conclusion

with a SIOka in Sanskrit and two verses in Tamil.

As people are busy with their own work to attend, they may not find fime to
devote to a detailed study of our sampradaya literature to gain the basic
knowledge that would help them to lead a virtuous life. For their sake, SwAmi
Desikan has made it a practice of providing the message of his work in a Sloka
and or a Tamil pAsuram at the beginning as well as at the end. If one studies
merely these verses, he will get an insight into the message which Swami
Desikan conveys in the main text of his work. Those, who sincerely go through
the work in full, will be benefited if they memorize these SIOkas and the Tamil
pAsurams, so that the message of the main work will remain in their mind to

guide them in their daily chores.
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We shall now study the Sloka:
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N ~ SN~ ~_ .
SYHWYYY HETIRN: h[AGHEIES AT [UH |

FRUMSISI: T 3 T 7T fefsTiasm,

ayamapyaparO mahOpakArah kalidOshAvila-cEtasAm narANAm |

: karuNA jaladhih yadEsha dEvah prathayAmAsa mayA nijOpakArAn ||

Meaning:
FEUT-TAS [ : karuNA-jaladhih - The Ocean of Compassion

T iﬁ= Esha dEvah - This Lord

_____
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= ﬁﬁ\w nijOpakArAn - the favours done by Himself E

clwlrzé%blllfa@-‘;ld{-li kalidOshAvila-cEtasAm - for the sake of the people whose

mind has been polluted by evils in the Kali yuga
HAT mayA - through me

IIIHME 9d prathayAmAsa yat - has presented
I3 ayam api - this also

S{9L: aparah - another

YR mahOpakArah - big favour

In this SIOka, SwAmi Desikan says, "The Lord, Who is an Ocean of Compassion,
has done another major favour in presenting this work through him (SwAmi

Desikan) for the sake of the people whose mind has been polluted by the evils

sadagopan.org

of this Kali age.”

Now, we take up the Tamil pAsurams:
BT HATHGHDH HerearnGev CHmerml, HeorGermir
R6MW6m 6801 B (FHLD (T 6001 H HMGVID  F 60165 631 FH T 6801 (b)

ST HATBHOBDIM ADWUTH H6oT (FHMBH»HDH
H6OT (601 H BTV HMeTsm mulled HTCsr Inllg

oMl LO(HBHHIL LJGUT LOGTLD LOT6SIMTEISS TIEIS oI
R peoll MyH(m, HSlwerd Sl m
BIl HolbHEHDH BTl HATHOBaIM Q6w FaybnH

MBI 658 65) 681  MBIGATLO6® MWL B sl GLCeor.
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! oLiyaNaikkum guNaththAlun thannaik kaNdu

thAn thanakkenRu aRiyAtha than guNaththaith

-~

than guNaththAl thAniRaiyil thAne koo TTi
oon maruththup pulan manam mAnAngkArangkal
oru moolapirakruthi yanRi ninRa
nAn thanakkuth thAn thanakkenRu isaivu thantha
nAraNanai nAn-maRaiyAl nAn kaNdEnE.
Meaning:
sist thAn -1 the jJIVATmA,

HobHDH Soramb Gxmaid  thanakkuth thannAlE thOnRi - itself appears to
itself (as I),
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HE T @M SmandbGn  Gandsrain than Or oli aNaikkum guNaththAlun -
through the attributive knowledge (dharma-bhootha-j~nAna), a glow of itself,

sHeatemeards Hani( thannaik kaNdu - knowing one’s own self (JIVATmMA),

Sl HorbOsarm  spwurs thAn thanakkenRu aRiyAtha - not knowing about
itself and that it is for itself (being non-sentient),

st GoHem b than guNaththai - about the attributive knowledge,
Heal @b Hme than guNaththAl - by one's own spiritual knowledge,
H1a @empulsd  H1Csr gty thAn iRaiyil thAne kooTTi - himself paying his

= attention to the Lord,
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afr oon - the fleshy body,
w@®SHH maruththu - the air of breath,

ysvsst pulan - sense organs (indriyam-s),

weTd manam - mind,

el MAnN - the element (tattvam) known as mahAn,

sgymsrymiser  AngkArangkal—the entity known as ahangkAram,

@M fpeoll NyaSlm,aS) oru moolapirakruthi - an entity known as moola-prakruti,

2@ Bleip anRi ninRa - different from all these non-sentient objects, mrai
nAn-TI the jIvAtama,

Heard@ thanakku - for Himself (the Lord of all),

Hner Hardh0saim thAn thanakkenRu - that He is the Lord of Himself,
@s»Fa S isaivu thantha - making me to recognize

mrgsmismsst NAraNanai - nArAyaNa,

msreisn pwrsd NAn-maRaiyAl— through the four vEdas,

sret Hessi@LGsr nAn KaNdENE - T realized,

Explanation:

If the jIVATmA is to know a thing other than himself, has to know through his
attributive knowledge only. It is known as ‘dharma-bhoota-j~nAna’. As the self
which has this attribute is also in the form knowledge, he is known as ‘dharmi-

bhoota-j~nAna'. For knowing his own self, the jIvAtmA does not require of the

help of the attributive knowledge. He is aware of his soul by himself. This is }
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&% known as 'svayam prakASam' - self-illumination. This self-knowing capacity is
called ‘'pratyagatvam’ - individuality (which is the nearest meaning). The
attributive knowledge is inseparable from the individual self, just as the sun-
light is inseparable from the sun. Therefore, a jJIvAtmA does not require the
help of the attributive knowledge for knowing his own self. However, to know
that the jIVAtmA is eternal, atomic in size efc., the assistance of the
attributive knowledge is necessary. This is our siddhAnta. This attributive
knowledge (dharma-bhoota-j~nAna) is non-sentient (acEta). The jIVAtmA can
survive only if he uses his attributive knowledge for knowing the Lord. For doing
it, he requires to know about the tattvas (truths). Once he gets that
knowledge, he realizes that he is different from his body and he is a servant of
the Lord. Only through the study of the Upanishads, I (SwAmi Desikan) came
to know about the Lord, Who has graced me with this knowledge.

Now, we take up the second Tamil verse for study:

SPWTSH B, eMemearilllsd LS LS

BTV QI THICDT(W,BMVL HA6UD OFUIF]
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UplwT s mBevellsm aTuTled UIgs ST HI6Ts0
UeNallS HI0 UTFRISE LW 5HH)

FPwrd  CFaeauPuled J16m sso16uGCymTGL
Qxsmemeownsd Cumsiud HJ Csd sFmHM

APWTH mHomplll Quemomet GlFuiuyd

SIBSHIDoT 2_FHMMGlweveomd jeriunt ,6p?

kazhiyAtha karuvinaiyil padintha nammaik
kAlam ithu enRorukAl kAval ceythu

. pazhiyAtha nalvinaiyil padinthAr thALil

.

paNiviththup pAsangal adaiya neekki
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hiyATha cevvazhiyil thuNaivarOdE
tholaiyAtha pErinbam thara mEl ERRI
azhiyAtha aruLAzhip perumAn ceyyum
anthamilA uthaviyellAm aLappAr ArE?
Meaning:

SPWTH  Hmllsmerilsd ugndH  mwsmw  KazhiyAtha karuvinaiyil padintha

nammai - Us who are immersed in the actions that result in endless birth,
HTvld @ HI st KAlam ithu enRu - thinking that this is the right time,

m&BTe0  smausd  GQFuignl  orukAl kAval ceythu - trying to save us at the ripe

time,

upwrs  med  Memeruled LEBSHAT  HHsMso  UsHNeNSG FH1 pazhiyAtha nalvinaiyil
padinthAr thALil paNiviththu - prompting us to bow at the feet of AcAryas

buo updobopos

who are established on the faultless path of prapatti (surrender),
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uTFEISeT  emLw &S pAsangal adaiya neekki - removing the bonds of

* karmas,

: Qeremeowns  Cuflsiun s tholaiyAtha pErinbam thara - in order to give (us)
: the highest eternal Bliss,

. sPuns QFsusupliflso cuzhiyAtha cevvazhiyil - in the best arcirAdi path,

HlemamouCurL  Guwsd s thuNaivarOdE mEl ERRi - uplifting (us) to Sri
VaikuNTham under the guidance (of AtivAhikas),

Ccu@mn;_r, AmemPl  Queporssr  QFdyd  azhiyAtha aruLAzhip perumAn

: ceyyum - the eternal and compassionate Lord holding the Discus is doing
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2B S 2 HanGuwsvsomd anthamilA uthaviyellAm - all the endless favours,

! eriiumt =p@y? alappAr ArE? - Who can measure them? (None can indeed).

LR R TR TR TR R TR VR TR TR TR VR T T VR

sadagopan.org

LR R TR TR TR T
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anthamilA uthaviyellAm seyyum PerumAL

Latest parakalamatam dolotsavam (thanks:SrI C6 Sampathkumar)

LR R T TR TR T

Explanation:

i The compassionate Lord, with a view to save us from indulging ourselves further
in the evil acts which result in our repeated births, makes us o attain the feet
: of an Acharya at the ripe moment. Later, He involves us in adopting the means
for salvation, removes the bonds of actions totally, through the guidance of
= AtivAhikas takes us on the arcirAdi path to the Paramapadam, and gives us the
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does for us?

AtivAhikas are those who serve as the guides en route to Paramapada. They are
commanded by the Lord to guide the jIva proceeding to mOksha. The presiding

deity is known as amAnava.

Thus Ends SrI UpakAra Sangraham of SrI nigamAnta mahA Desikan

|| SrImatE nigamAnta MahAdeSikAya namah ||

|| SrImathE Sri lakshmI nrsimha divya padukA sEvaka SrIvaN SaThakOpa SrI
nArAyaNa Yateendra mahAdESikAya namah ||

|| SrImate SrIvaNSathakopa SrI Vedanta deSika
Yateendra mahAdeSikAya hamah ||
|| SrImad AdivaN SaThkopa Yateendra mahAdeSikAya namah ||
|| SrImate nigamAnta mahAdeSikAya namah ||
|| SrImate rAmAnujAya namah ||
|| SrImate SrI lakshmInrsimha parabrahmane namah ||

CONCLUDING NOTE:

This work has been completed with the AchArya's grace, which was made

! available to adiyEn by the Lord's upakAram. If there are mistakes, they are due

to the author's avidya; if any credit, it should go fo my AchArya and through
him o SrIman nArAyaNa, the Consort of SrI].

dAsan

Anbil Srinivasan
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http://www.sundarasimham.org/ebooks/aparyApthAmrutha.pdf
http://www.sundarasimham.org/ebooks/DayinMatham.pdf
http://www.sundarasimham.org/ebooks/Thirupallandu.pdf
http://www.sundarasimham.org/ebooks/Thiruvellur.pdf
http://www.sundarasimham.org/ebooks/VedamsUpanishads.pdf
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http://www.sundarasimham.org/ebooks/Thiruviruththam.pdf
http://www.sundarasimham.org/ebooks/Thiruvaasiriyam.pdf
http://www.sundarasimham.org/ebooks/PeriyaThiru.pdf
http://www.sundarasimham.org/ebooks/NammThiruvai.pdf
http://www.sundarasimham.org/ebooks/DesikaSahasraNamam.pdf
http://www.sundarasimham.org/ebooks/Sathadhushani.pdf
http://www.sundarasimham.org/ebooks/TMKalaapam.pdf
http://www.sundarasimham.org/ebooks/Chillarairahasyam.pdf
http://www.sundarasimham.org/ebooks/SRTS.pdf
http://www.sundarasimham.org/ebooks/fabulous_four.pdf
http://www.sundarasimham.org/ebooks/Shodasaayudha.pdf
http://www.sundarasimham.org/ebooks/VenkatesaVaibhavam.pdf
http://www.sundarasimham.org/ebooks/VABrahmanda.pdf
http://www.sundarasimham.org/ebooks/VAVaraha.pdf
http://www.sundarasimham.org/ebooks/famous_five.pdf
http://www.sundarasimham.org/ebooks/arithmetc_almighty.pdf
http://www.sundarasimham.org/ebooks/peerless_preceptor.pdf
http://www.sundarasimham.org/ebooks/LakshmiSahasram.pdf
http://www.sundarasimham.org/ebooks/VenkSahas.pdf
http://www.sundarasimham.org/ebooks/srpsy.pdf
http://www.sundarasimham.org/ebooks/TND.pdf
http://www.sundarasimham.org/ebooks/Thirukurunthandakam.pdf
http://www.sundarasimham.org/ebooks/T7K.pdf
http://www.sundarasimham.org/ebooks/ManthraPushpam.pdf
http://www.sundarasimham.org/ebooks/VirodhaParihaaram.pdf
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eBook # Title

1 DanurmAsa ArAdanam
2 SALagrama ArAdanam
3 Mukunda MAIA

4 VAsantika parinayam

5 SampradAya parisuddhi
6 ThiruppAvai

7 YatirAja Saptati

8 AthimAnusha Stavam

9 Anjali Vaibhavam

10 ThiruvellakuLam

u DevanAyaka Pancasat
12 NyAsa Dasakam

13 NyAsa Tilakam

14 NyAsa Vimsati

15 PeirazhwAr krishnAnubavam
16 AmalanAthipirAn
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17 Thiruvellarai

18 Achyutha Satakam

19 Sundara KANDam

20 RanganAtha Mahimai Vol 1
21 RanganAtha Mahimai Vol 2
22 RanganAtha Mahimai Vol 3
23 RanganAtha mahimai Vol 4
24 Thiru Vaikunta Vinnagaram
25 Thiru ThevanAr Thogai
26 Thiru Semponsei Koil

27 Thiru Arimeya Vinnagaram
28 Ramanusar hURRandhAdhi
29 VishnuSahasranAmam Voll
30 VishnuSahasranAmam Vol2
31 VishnuSahasranAmam Vol3
32 VishnuSahasranAmam Vol4



http://www.ahobilavalli.org/dhanur_maasa_aaradhana_kramam.pdf
http://www.ahobilavalli.org/saalagrama_aaradhanam.pdf
http://www.ahobilavalli.org/Mukunda%20Maalaa.pdf
http://www.ahobilavalli.org/Vaasanthika_PariNayam.pdf
http://www.ahobilavalli.org/sampradaaya_parisuddhi.pdf
http://www.ahobilavalli.org/thiruppavai.pdf
http://www.ahobilavalli.org/yathiraja_saptati.pdf
http://www.ahobilavalli.org/athimanusha_sthavam.pdf
http://www.ahobilavalli.org/anjali_vaibhavam.pdf
http://www.ahobilavalli.org/thiruvellakkulam.pdf
http://www.ahobilavalli.org/devanayaka_panchasat.pdf
http://www.ahobilavalli.org/nyasa_dasakam.pdf
http://www.ahobilavalli.org/nyasa_tilakam.pdf
http://www.ahobilavalli.org/nyasa_vimsati.pdf
http://www.ahobilavalli.org/krishna_anubhavangal.pdf
http://www.ahobilavalli.org/amalanaathipiraan.pdf
http://www.ahobilavalli.org/thiruvellarai.pdf
http://www.ahobilavalli.org/achyutha_satakam.pdf
http://www.ahobilavalli.org/sundara_kandam.pdf
http://www.ahobilavalli.org/sri_ranganatha_mahimai_vol1.pdf
http://www.ahobilavalli.org/sri_ranganatha_mahimai_vol2.pdf
http://www.ahobilavalli.org/sri_ranganatha_mahimai_vol3.pdf
http://www.ahobilavalli.org/sri_ranganatha_mahimai_vol4.pdf
http://www.ahobilavalli.org/vaikunta_vinnagaram.pdf
http://www.ahobilavalli.org/thiru_thevanar_thogai.pdf
http://www.ahobilavalli.org/semponsei_koil.pdf
http://www.ahobilavalli.org/arimeya_vinnagaram.pdf
http://www.ahobilavalli.org/ramanusa_nutrandhadi.pdf
http://www.ahobilavalli.org/vishnu_sahasra_namam_vol1.pdf
http://www.ahobilavalli.org/vishnu_sahasra_namam_vol2.pdf
http://www.ahobilavalli.org/vishnu_sahasra_namam_vol3.pdf
http://www.ahobilavalli.org/vishnu_sahasra_namam_vol4.pdf

eBook # Title eBook # Title

33 VishnuSahasranAmam Vol5 54 Bhagavan nAma sahasram - 2
34 VaradarA ja Pancasat 55 Bhagavan nAma sahasram - 3
35 Vishnu SUktham 56 Apamarjana Stotram

36 ThirutheRRiambalam 57 PerumAL Thirumozhi

37 Varaha Puranam 58 Jitante Stotram - Vol 1

38 Vasudeva PunyahavAcanam 59 Jitante Stotram - Vol 2

39 Samaveda PunyahavAcanam 60 Jitante Stotram - Vol 3

40 Brahmotsavam 61 Jitante Stotram - Vol 4

41 Homa Havis and Yajna 62 Sri Varadaraja stavam

42 Raghava YadavIyam 63 Acharya Panchasat

43 Yadavabhyudayam 64 Bhagavan Gunaratnasatakam
44 Lakshminarayana Hrdayam 65 Garuda Panchasat

45 RAmAshtaka Kritis 66 Rangaraja Stavam Vol 1

46 HanUmath vaibhavam 67 Rangaraja Stavam Vol 2

47 Manasa Aradanam slokam 68 Sundarabahu Stavam Voll
48 Ekadashi & other vrtams 69 Abhaya Pradana Saaram

49 Mahalakshmi Kritis 70 Tattva Nirnayam Voll

50 Ahobila Divya Desam 71 Tattva Nirnayam Vol 2

51 VaradarA ja panchakam 72 Bhishma Stuti

52 SadAchAryAs 73 SrI SUktham

53 Bhagavan nAma sahasram - 1 74 Prapanna Paarijaatam
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http://www.ahobilavalli.org/vishnu_sahasra_namam_vol5.pdf
http://www.ahobilavalli.org/sri_varadharaja_panchasath.pdf
http://www.ahobilavalli.org/Vsuktham.pdf
http://www.ahobilavalli.org/thirutherriambalam.pdf
http://www.ahobilavalli.org/varaha_puranam.pdf
http://www.ahobilavalli.org/ttn_v2.pdf
http://www.ahobilavalli.org/ttn_v1.pdf
http://www.ahobilavalli.org/b_s.pdf
http://www.ahobilavalli.org/s_s.pdf
http://www.ahobilavalli.org/pp.pdf
http://www.ahobilavalli.org/aps.pdf
http://www.ahobilavalli.org/srrs_v1.pdf
http://www.ahobilavalli.org/srrs_v2.pdf
http://www.ahobilavalli.org/vdpv.pdf
http://www.ahobilavalli.org/svpv.pdf
http://www.ahobilavalli.org/brahmotsavam.pdf
http://www.ahobilavalli.org/homas.pdf
http://www.ahobilavalli.org/raghavayadaveeyam.pdf
http://www.ahobilavalli.org/yadavabhyudayam.pdf
http://www.ahobilavalli.org/lakshminarayanahridayam.pdf
http://www.ahobilavalli.org/ramashtakam.pdf
http://www.ahobilavalli.org/hanumath_prabhavam.pdf
http://www.ahobilavalli.org/manasa_aradhanam.pdf
http://www.ahobilavalli.org/ekadashi.pdf
http://www.ahobilavalli.org/mahalakshmi_kritis.pdf
http://www.ahobilavalli.org/kaliyans_ahobila_pasurams.pdf
http://www.ahobilavalli.org/sri_varadaraja_panchakam.pdf
http://www.ahobilavalli.org/vedic_salutations.pdf
http://www.ahobilavalli.org/bhagavannamasahasram_vol1.pdf
http://www.ahobilavalli.org/bhagavannamasahasram_vol2.pdf
http://www.ahobilavalli.org/bhagavannamasahasram_vol3.pdf
http://www.ahobilavalli.org/apamarjana.pdf
http://www.ahobilavalli.org/perumal_thirumozhi.pdf
http://www.ahobilavalli.org/jitante_canto_1.pdf
http://www.ahobilavalli.org/jitante_vol2.pdf
http://www.ahobilavalli.org/jitante_vol3.pdf
http://www.ahobilavalli.org/jitante_vol4.pdf
http://www.ahobilavalli.org/varadaraja_stavam_vol1.pdf
http://www.ahobilavalli.org/acharya_panchasat.pdf
http://www.ahobilavalli.org/thiruviruththam.pdf
http://www.ahobilavalli.org/garuda_panchasat.pdf
http://www.ahobilavalli.org/sbs_v1.pdf
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Nikshepa Rakshai 95 Catussloki
Vedanta Desika Prapatti 96 Sri UpakAra Sangraham - Pt 2
Trayamidam Sarvam 97 Sri UpakAra Sangraham - Pt 3
Srinivasa Kalyanam(PPT) 98 Roles of LakshmaNa
Sankalpa Sooryodayam 99 PurandaradAsa Kritis on
SrinivAsar
Krishna karnamrutam 100 SrI Lakshmi Tantram - Vol 2
Desika Prarthanashtakam 101 ThirumAlai aRivom
SrI Lakshmi Tantram (Voll) 102 Sareeraika Suprabhatam
Sri Upakara Sangraham Pt.1 103 Ashtasloki
Vol-1
Sri Upakara Sangraham Pt.1 104 Tatparya Ratnavali
Vol-2
Thiruppullani mahimai 105 SrI Srinivasa Vaibhavam
Panchayudha Stotram 106 Swamy Desika Vigraha
DhyAnam
Dvadasa naama Stotram 107 Swamy Desika MangalL.am
Hamsa Sandesam 108 Pancha BrundAvanam of

Dvadasa haama panjaram

Swami Desikan & Tiruvaimozhi

Srimad Rahasyatraya Saara
Saaram - Vol 1

Srimad Rahasyatraya Saara
Saaram - Vol 2

Srimad Rahasyatraya Saara
Saaram - Vol 3

ThirukkAvaLampADi
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http://www.ahobilavalli.org/vdp.pdf
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http://www.ahobilavalli.org/dp8.pdf
http://www.ahobilavalli.org/lt_v1.pdf
http://www.ahobilavalli.org/sus_v1.pdf
http://www.ahobilavalli.org/sus_v2.pdf
http://www.ahobilavalli.org/tpullani.pdf
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http://www.ahobilavalli.org/dtr.pdf
http://www.ahobilavalli.org/srts_v1.pdf
http://www.ahobilavalli.org/srts_v2.pdf
http://www.ahobilavalli.org/srts_v3.pdf
http://www.ahobilavalli.org/tkvmpadi.pdf
http://www.ahobilavalli.org/catussloki.pdf
http://www.ahobilavalli.org/dvd.pdf
http://www.ahobilavalli.org/dm.pdf
http://www.ahobilavalli.org/sus_p2.pdf
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